


Introduction
Chapter One

The

& T T g w 37

Kindness and Gentleness

Table of Contents

: The Meaning of Kindness and Gentleness ..................

Meaning of Gentleness ............ccooviiiiiiiiiiii s

The Meaning of Kindness.............. et e e e e

The

Purpose of Being Kind and Gentle Is To Have a Sincere and

Likable Personality and Not an Over Compromising, Phony and
Deceitful One ..o

Chapter Two: Texts From the Qur'an and Authentic Sunnah That

SV T

Explain How Necessary and Important It Is For
Anyone Calling to Islam to Adorn Himself With
Kindness and Gentleness............cooooeiiniicininnnnnne.

Allah the Most High commanded His two noble Prophets
Musa (Moses) and Haaruun (Aaron) to speak mildly to Fir'awn
(Pharaoh) ...

Allah the Most High commanded His Noble Prophet
Muhammad (%) to argue with good words and in a good
IMADOET. ..\ et eee et e e e e et e e e e et ea e

People will break away from anyone who is severe and harsh
hearted

Kindness beautifies every affair that it enters into ...............

The Messenger of Allah (#2) supplicated for the one who shows
kindness to his nation ...

The Messenger of Allah (3%) has informed us that All has a
great reward in store for those who are kind ................. ...

e LA e . - T

11

13

14

15

19

21

22

24

25

26

27



Kindness and Gentleness

7. The Messenger of Allah () advised whoever he sent to teach
people the affairs of their teligion, to give good tidings and to
D€ EASYZOINE 1\ uveiee et 29

8. The Messenger of Allah (#) ordered his Companions to be kind
to the Ignorant ... 31

Chapter Three: Some Examples of How the Messenger of Allah ()
Called to the Religion of Islam With Kindness ......... 33

1. The kindness of the Messenger of Allah (#) towards the boy
whose hand used to roam about the dish ........................ 37

2. The kindness of the Messenger of Allah (&) towards the
woman who was crying near a grave and the resule of
that 38

3. The kindness of the Messenger of Allah (&) towards the one
who spoke during the prayer and the resule of that ............ 40

4. The kindness of the Messenger of Allah (#) towards the desert
Arab who wurinated in the masjid and the result of

Ehat e 43

5. The gentleness of the Messenger of Allah (#2) with the one who
sought permission to have illegal sexual intercourse and the
result of that ... 46

6. The kindness of the Messenger of Allah (#) with the one who
had sexual intercourse with his wife after having taken an oath
0O €0 d0 SO .\ttt 48

7. The kindness of the Messenger of Allah (%) with Thumaamah
ibn Uthaal («) and the result of ¢hat.............................. 51

Chapter Four: Sayings of the Scholars about the necessity for the one
calling to Islam to adorn himself with kindness ......... 59

Chapter Five: The circumstances that warrant turning away from being
kind and gentle in da’'wah and justify being harsh......... 61

4

i bar B e i LR e B e e ead B A e e Y A A ma



et Nl N sl 'i,& TR g, P ﬁ Rk, g g il TR e, e
‘ 3 8 é g o

Kindness and Gentleness

1. Harshness when carrying out legal punishments upon
those who have violated the law................................. 63

A The prohibition of having pity upon those who
deserve a punishment prescribed by Allah ............ 63

B The Messenger of Allah (#) used to take revenge on
those who transgressed the limits set down by Allah... 66

C The anger of the Messenger of Allah (#8) when
someone tried to intercede in order to prevent the
carrying out of a legal punishment ..................... 67

D. The determination of Abu Musa and Mu'aadh ibn
Jabal () to carry out the punishment for apostasy ... 69

2. Harshness when it is clear that a person is stubborn,
contemptuous and derisive towards da'wah (given with
kindness and gentleness) ...l e 71

A The da’wah of the Prophets sent by Allah (») .le)
contained harshness (at the appropriate times)......... 71

B Despite having been commanded to invite to Islam
with good words and in a good manner, that does not
include ‘those who dowrong'..................oceeest, 73

C The command to use harsh speech with the
Munaafigeen (hypocrites) ..............ooiiiiiiiiiin. 76

D  The Harshness of our noble Prophet () while giving
da’wah to those who opposed him ...................... 77

E  The harshness of the Companions towards anyone
who was stubborn, contemptuous or detisive towards
da'wah (given with kindness and gentleness)......... 82

F  The harshness of the Taabi’een with anyone who was

contemptuous toward or opposed any text from the
Qu'ran or the authentic Sunnah........................ 85



Kindness and Gentleness

G Sayings of the Scholars regarding the use of harshness

3. Harshness when an illegal act was committed by someone
who should have known better..........................

A The harshness of the Prophet () when he observed
inappropriate behavior from those from whom it was
00t expected ...

B The harshness of the Companions when they
observed inappropriate behavior from those whom it
was not expected from ...

Chapter Six: The necessity for considering the possible negative
consequences of utilizing harshness in da’wah before

LD T3 T § e
(07 0 Taa 1T T3 oY s
Glossary of TErms ..oovvieviiiiiiiiiiiii e

5 6
B R BT S RTINS L, e A IR A 25 AT

fe

87

89

89

95

101

106

108

L



TR T el T e L W a TR T TR e - B "

Kindness and Gentleness

Introduction

O G ey

3 il g0 o L Sgni g0k iy odad D Ak )
Cdole W iy ey ) e Do bl oigy e, Wlael Sl e
y o et O agal o) ol s Y oadsy &1 Y 1Y Of agsl
o4l gor
T U

All praise is for Allah; we praise Him and seek His Help and
Forgiveness. And we seek refuge in Allah, Most High, from the evil of
our own selves and from our wicked deeds. Whomsoever Allah has
guided, none can misguide him. And whomsoever has been left astray by
Allah none can guide him. And I bear witness that there is no god
worthy of being worshipped except Allah, alone without partner or
associate. I further bear witness that Muhammad is His true worshipper
and Messenger

To Proceed:

Undoubtedly, the heart leans towards those who are kind and
gentle. It was said a long time ago: “Make your face happy and your words
gentle, and you will be more beloved to the people than those who give them a

gl_ﬂ » 1

Likewise, it is a part of human nature to turn away from severity
and harsh heartedness even if it were to come from (our Prophet who is)
the best of Allah the Most High's creatures (#8). Allah the Most High
says:

'Refer to Kitah Az-Zuhd by Hunaad ibn As-Sirriy (narration # 1278).
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{... And had you been severe and harsh hearted, they
would have broken away from about you...}
{Sura Al-‘Imran: 159].

The one calling to the religion of Islam has the utmost need to
gather the people around him, and cause their hearts to lean towards him
so that they will listen to him and follow him. Adorning himself with

kindness and gentleness helps to achieve that goal — with the Grace of
Allah.

On the other hand, sometimes those being called to Islam turn
away from the caller simply because of what he is calling to. That is
because he has gone against what many of them want and has cont-
radicted their desires inasmuch as he is encouraging them to do some-
thing that they don’t want to do, and is warning them against doing
something that they enjoy. However, with the help of Allah, this turning
away can be avoided all together or (considerably) lessened, if the caller
has the characteristics of kindness and gentleness.

Texts in the Noble Qur'an and the pure (authentic) Sunnah
clearly explain how important it is for the one calling to Islam to adorn
himself with kindness. Likewise, (our Prophet (#) who is) the leader of
all callers to the religion of Islam and their role model (#) is an example
of how to use kindness when calling to the religion of Allah the Most
High (Islam). Also, many of the scholats have emphasized how
important it is for the one calling to Islam to adorn himself with
kindness.

However, there are some circumstances when severity and har-
shness should be used instead of kindness and gentleness. Texts in the
Qur’an and the (authentic) Sunnah clearly explain the different methods

of da’'wah used by the Noble Messenger (of Allah #8), as well as the
Companions and the generation after them.
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Yet, in spite of all of this, some people neglect this or are
confused about this topic because their ignorance or because some of
them have mislead others in one way or another. Such as:

1. Confusion about the limits of what is meant by “calling to Islam
with kindness and gentleness” inasmuch as some people have made
it synonymous with “neglectfulness in matters of religion” or
“associating with sinful people while pretending to be pleased with
them and what they are doing”.

2. Falling short or neglecting to have the characteristic of kindness
while calling to the religion of Allah the Most High (Islam).

3. Limiting da'wah to only one method — calling to Islam with
kindness — while ignoring the fact that there are circumstances that
warrant using harshness instead of kindness.

4. Being too hasty in resorting to the use of harshness in da'wah
without looking at and contemplating the consequences of doing
50.

Because of this, I decided — by the Grace of Allah — to address
this important topic in this book. I hope that (Allah) the All-Hearer, the
All-Knower will accept (this effort) and use it to remove the confusion
and neglect plaguing some of the people regarding this topic. I have not
found anyone — admitting that I have not searched everywhere — who
has addressed this topic by itself in the form of an essay or a book,
although I have found some mention of the topic in books (that focus on
other topics as well). Therefore I proceeded — with the help of (Allah) the
All-Knower, the All-Wise — to gather what was mentioned in those
books and organize it in a single discourse in order to make it easy to
benefit from them Allah willing. And I have entitled this book Kindness

- and Gentleness: Important Characteristics for Anyone Calling to Islam.
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Chapter One:

The Meaning of Gentleness and Kindness
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The Meaning of Gentleness

Maany scholars of Arabic language have explained the meaning of
‘Gentleness’ by mentioning its opposite, saying: Gentleness is the opposite
of roughness and crudeness.

Derivatives from the root of the word ‘Gentleness” are found in the
Noble Qur’an such as the statement of Allah the Most High:

e i I Bl e 3 e s L)
NGO

{And by the Mercy of Allah, you dealt with them gently.
And had you been severe and harsh-hearted, they would
have broken away from about you..) [Sura Aali-Imran: 159}.

Imam Ibn Al-Jawzee said in his explanation of this verse:
“Oataada said: “The meaning of {you dealt with them gently) is: that you
were gentle, tolevant and had good chavacter.” *

Imam Al-Baghawee said in his explanation of the verse €{you
dealt with them gently}: “This means: you made your manner easy going
and tolevant and that you did not turn quickly towards the Companions in anger
because of what bappened during the Battle of Ubud.”> And Imam Al-
Khaazin explained the meaning of this verse with similar words.*

Al-Fakhr Ar-Raazee said in his explanation of this verse: “Know
then, that his (8 gentleness with the people vefers to his manner, bis good
character, his tolerance, and to the fact that he did not turn guickly towards the
Muslims in anger and havshness if they made a mistake.”

*Zaad Al-Maseer (Vol. 1, Pg. 486).
3Taﬁeer Al-Baghawee (Vol. 1, Pg. 365).
4Taf:eer Al-Khaazin (Vol. 1, Pg. 438).
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The Meaning of Kindness

Some scholars of Arabic language have also defined ‘Kindness’ by
mentioning its opposite, saying: “Kindness is the opposite of harshness and
gruffness.” While other scholars of Arabic language have defined ‘kind-
ness” with various other definitions such as:

1. Kindness is being gentle (in character).’

2. Kindness is being gentle (in character) and benevolent
in deed.®

3.  Kindness is being gentle (in character) which is the
opposite of harshness and gruffness.’

4. Kindness is being gentle in speech and action, and
always choosing the easiest of the available options
which is the opposite of harshness and gruffness.

So we learn from all of these definitions that kindness’ is the opposite of
harshness and gruffness which includes being gentle in speech and action,
and always choosing the easiest of the available options.

*Ghareeb-ul-Hadeeth by Imam Abu Ishaaq Al-Harbee (Vol. 3, Pg. 354).
6Amm—ul—Bﬂlaagab by Imam Az-Zamakhsharee (Page 171).

" An-Nibaayah fee Ghareeh-ul-Hadeeth wal-Athar by Imam Ibn Al-Atheer (Vol. 2, Pg.
264) and Lisaan-ul-Arab (Vol. 10, Pg. 1200).
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The Purpose of Being Kind and Gentle Is To Have a Sincere
and Likable Personality and Not an Over Compromising,
Phony and Deceitful One.

No one should mistakenly think that when we mention that it is
necessary for anyone calling to the religion of Islam to adorn himself
with kindness and gentleness that this means that he should be over
compromising in such a way that if he were to meet an open sinner, he
makes friends with him while never disapproving of his behavior even in
his heart. Nor does it mean that if he sees an evil which he has the ability
to change or prevent that he does not do so in order to protect the evil
doer or anyone else. Nor does it mean that he should have disregard for
matters of religion. Nor does it mean that he should be hypocritical or
phony.® Nor does it mean that he should leave off certain matters of
religion that the (common) people are displeased with for their sake
because being over compromising is haram (prohibited). Compromise is
what the pagan Arabs of Mecca wanted from the Prophet (48) as Allah
the Majestic mentions in His Book, rebuking them:

(Or’“u u" 3 ‘J>J>

{They wish that you should compromise (in religion out
of courtesy) with them: so they (too) would compromise
with you.) {Sura Al-Qalam: 9}.

The Messenger of Allah (#) has made clear the evil end of the
one who is over compromising in an authentic hadith narrated by Al-
Imam Al-Bukhari upon the authority of An-Nu'maan ibn Basheer (<)
who said that the Prophet ($8) said:

/ .0

“‘"’C"AU A > 4> @OAJA\J:;Q;‘JJHJJ\L;&@A\

ST afseer Al-Baghawee (Vol. 4, Pg. 377).
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“The example of the person abiding by Allab's orders and
limits (or the one who abides by the limits and regulations
prescribed by Allab) in comparison to the ones who do wrong
and violate Allab's limits and orders is like the example of
people drawing lots for seats in a boat. Some of them got seats
in the upper part while the others in the lower part; those in
the lower part had to pass by those in the upper one to get
water, and that troubled the latter. One of them (i.e. the
people in the lower part) took an axe and started making a
bole in the bottom of the boat. The people of the upper part
came and asked him, (saying): ‘What is wrong with you?’ He
replied: ‘You bhave been troubled much by my (coming up to
you), and 1 have to get water.” Now if they prevent him from
doing that they will save bim and themselves, but if they leave
bim (to do what he wants), they will destroy him and
themselves.”

Rather, when we mention that it is necessary for anyone calling
to the religion of Islam to adorn himself with kindness and gentleness,
this means that he should not be harsh and gruff, rough and crude, hard

hearted, or forceful. In other words he should have a likable personality.

This is affirmed by the fact that some of the scholars of tafseer
have explained what Allah said to Musa (Moses) and Haaroon (Aaron)

(pod) Lagile):

el
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€“And speak to him (Firawn) mildly, perhaps he may
accept admonition or fear (Allah).”} [Sura Ta-Ha: 44}.

Al-Imam Al-Baghawee said in his explanation of €And speak to
him mildly}: “He (Allah) is saying: be affable and kind with him.”  Al-
Imam Al-Baghawee’s explanation of this verse is supported by what
other scholars of tafseer said about the verse: {And by the Mercy of
Allah, you dealt with them gently.}{Sura Aali-Imran: 159}: “Thés verse
contains encouvagement to be kind in speech and to be gentle and polite (with the

people).””’

Imam Al-‘Aynee said: “Having a likable character and personality
(as vegards the one calling to Islam) means being kind and gentle to the ignovant
one who is covered with disobedience until he is able to turn him around.”*°

Having this characteristic is both desirable and praiseworthy in
Islam. Imam Al-Bukhari mentioned two hadith that explain how the
Prophet (42) adorned himself with this quality in a chapter in his Sahih
entitled: “To be gentle and polite with the people.” *'

Some of the scholars of hadith — may Allah reward them — have
explained the difference between being kind and gentle and being over
compromising, phony and deceitful. One of them was Imam Ibn Battaal
who said: “Being gentle and polite is from the noble manners of the believers and
it means lowering the wing of mercy to the people, being gentle in speech, and not
speaking harshly to them.” This is one of the most effective ways of bringing
about love and friendship. Some people have erroneously thought that
being kind and gentle is to be phony and deceitful, however, kindness
and politeness is encouraged in Islam while deceitfulness is haram
(prohibited).

"Refer to Al-Ikleel fee Istimbaat At -Tanzeel by Imam As-Suyootee (Page 74).
m'Umda-tul—Qaaree (Vol. 22, Pg. 171).
"'Sahih Al-Bukhari (Eng. Trans. Vol. 8, Pg. 95).

17
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The difference between the two is that being over compromising
and phony is a kind of hypocrisy since it is outwardly displaying
something while hiding the truth inside. For example, socializing with a
sinful person and pretending to like him without expressing your
disapproval of his sinfulness. While being gentle and polite means to be
kind to the ignorant person when teaching him, and kind to the sinful
person when prohibiting him from sinfulness, and not being harsh with
him so that he simply hides his sinfulness from you, and expressing your
disapproval of him while being gentle in speech and action, especially if
he seems to be in need of love and friendship etc."?

E ath-nl-Baaree (Vol. 10, Pg. 528).

18
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Chapter Two:

Texts From the Qur'an and Authentic Sunnah That
Explain How Necessary and Important It Is For Anyone
Calling to Islam to Adorn Himself With Kindness

and Gentleness

19
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There are many texts from the Qur’an and authentic Sunnah that
explain how necessary and important it is for anyone calling to Islam to
adorn himself with kindness and gentleness. For instance, Allah the Most
High commanded his Prophets Musa (Moses) and Haaroon (Aaron) ( Ll
~u) to speak mildly to His enemy Fir'awn (Pharach). Similarly, Allah
Glorified be He, commanded the leader of the first of creation and the
leader of the last of creation (Prophet Muhammad #8) to argue with
them in a way that is better and He explained that the people will turn
far away from anyone who is severe and harsh hearted - even if he was
the best of creation!

Furthermore the Messenger of Allah (#) has informed us that
kindness beautifies the affairs, and he (#) asked Allah the Most High to
be kind to the one who is kind to his nation, and he (#8) gave glad
tidings to the kind person; that Allah wants good for him and will help
him and give him increase. Likewise, the Messenger of Allah (48) always
advised (the Companions) who he sent to the people (in order to teach
them their religion) to give good tidings and to be easy (with the people)
and to stay far away from making matters difficult (for the people) and
driving the people away. And he (#) commanded that the ignorant one
be taught (what is correct) when he makes a mistake instead of blaming
him and punishing him. .

Some of the texts from the Qur'an and authentic Sunnah that
explain how necessary and important it is for anyone calling to Islam to
adorn himself with kindness and gentleness are as follows:

1.  Allah the Most High commanded His two noble Prophets
Musa (Moses) and Haaruun (Aaron) to speak mildly to
Fir’awn (Pharaob).

Allah the Most High commanded His two noble Prophets Musa
(Moses) and Haaruun (Aaron) to speak mildly to Fir'awn (Pharaoh) while
giving da’wah to him. Allah the Most High says:

21
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{“And speak to him (Firawn) mildly, perhaps he may
accept admonition or fear (Allah).”» {Sura Ta-Ha: 44}.

If Allah commanded Musa (Moses) and Haaruun (Aaron) ( e
Sy who were from the most beloved of all of creation to Allah, to
speak mildly to the enemy of Allah Fir'awn, who was from the most
hated of all of creation to Allah, then how about others who call the rest
of humanity to the religion of Islam?

Al-Imam Al-Qurtubi said in his tafseer of this verse: “If Musa
(2hsl le) was commanded to speak mildly to Fir'awn then it is even move
appropriate for others to follow this command when speaking to others and when
commanding the good and forbidding the evil.”

Al-Qaadee Aboo As-Sa’ood said in explanation of the wisdom
behind this divine command: “Indeed speaking mildly destvoys the obstinate
resistance of the of the insolent arvogant one, and it (i.e. mild speech) softens the
disposition of the oppressive tyrant.” ™

2. Allabh the Most High commanded His Noble Prophet
Mubammad () to argue with good words and in a
good manner.,

Allah, Glorified be He the Most High, commanded the noblest

of the first of creation and the noblest of the last of creation (i.e. Prophet
Muhammad #) to argue with good words and in a good manner, saying:

o Al sy kel S S Ll 5D

G

S Tafeer Al-Qurtubi (11/200).
T afseer Abee As-Sa’sod (Vol. 6, Pg. 17).
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{Invite (mankind, O Muhammad %) to the Way of your
Lord (i.e. Islam) with wisdom (i.e. with Divine Revelation
and the Qur’an) and beautiful preaching, and argue with
them in a way that is better.) {Sura An-Nahl: 125}.

Al-Imam Az-Zamakhsharee said: “Arguing with them in a
way that is better means using the best method of argumentation which is the
method of kindness and gentleness without gruffness and harshness.”

This same divine guidance came again to the Messenger of Allah
(%) and to his nation when Allah, Glorified be He the Most High,
mentioned argumentation with the People of the Book, saying:

oS BN IV IEC N FRNCE ST

{And argue not with the People of the Book (Jews and
Christians), except in a way that is better (with good
words and in a good manner).} [Sura Al-Ankabut: 46].

Al-Imam Al-Aaloosee said in his tafseer of this verse: “€except
in a way that is better). means: utilizing the best character traits and
disposition. Such as meeting rudeness with kindness, anger with restraint, discord
with guidance and rebelliousness with patience. Allab, Glorified be He, says:

o

((._,., g’} Se sye i A L;Jf\ 56 Lo o Q,Ju cm}

S Tafscer “Al-Kashaaf’ (Vol. 2, Pg. 435). Also, refer to Taficer Adwaa’ - ul- Bayaan by
Sheikh Ash-Shinqgeetee (Vol. 3, Pg. 385) who said in his explan ation of this verse:
“Allah the Majestic, the High has commanded His Prophet ( 2D in this noble verse 1o avgue with
his opponents using the best method of avgumentation which is clayifying the truth with kindness
and gentlengss.”
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(Repel (evil) with that which is better (i.e. Allah orders
the faithful believers to be patient at the time of anger
and to excuse those who treat them badly) then verily he,
between whom and you was hatred, will become as
though he was a close friend!» [Sura Fussilat: 34].”"

3.  People will break away from anyone who is severe and
barsh bearted.

Allah, Glorified be He the Most High, has explained that the
people will turn away from anyone who is severe and harsh hearted
no matter how great their status and no matter how numerous their
virtues. Allah, the Mighty and the Majestic, says:

. e 60 - > z - 4 P - & PP
oo e B e e 00)

e
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{And by the Mercy of Allah, you dealt with them gently.
And had you been severe and harsh-hearted'’, they would
have broken away from about you...}

[Sura Aali-Imran: 159).

As-Sayyid Muhammad Rasheed Rida’ said: “T'hat is because severity
and harsh heartedness are chavacter traits that people are unable to tolerate and
drive people away no matter how numerous the virtues of the severe and the harsh
hearted one may be. Instead people will break away from avound him and leave

Y Rub-ul-Ma' aance (Vol. 21, Pg.2). Also refer to Tafieer “Al-Kashaaf” (Vol. 3, Pg. 207-
208), Tafieer Abee As-Sa’ood (Vol. 4, Pg. 42), and Tafseer Al-Qaasimee (Vol. 13, Pg. 153).
"Imam Al-Qurtubi said: “Harsh heartedness rvefers to (the one who possesses) a scowling face,

and who dves little to encourage ov attract, and who shows too little compassion and mercy.”
[Tafseer Al-Qurtubi (Vol. 4, Pg. 249)}.

. 24
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him all alone even if it means that they lose out on something that they would
have benefited by being around him. As a result they miss whatever guidance you
conld have given them and your da’wah doesn’t reach their hearts.” **

All of the callers to Islam should contemplate this noble verse
very deeply. If rough speech and harsh heartedness would have caused
the people to break away from the noblest of the first of creation and the
noblest of the last of creation, and the most beloved to the Lord of
mankind and jinn and all that exists (#), then how about anyone else
who is severe and harsh hearted?

Some of the scholars of tafseer have said: “Derived from this verse is
the obligation of always having good character and noble manners — especially
the one calling to Islam and commanding the good.” "

4. Kindness beautifies every affair that it enters into.

The Messenger of Allah (#) explained that the presence of
kindness beautifies the affairs while its absence mars them. In an
authentic hadith narrated by Imam Muslim upon the authority of
‘Aishah (G Al =) who said that the Prophet (48) said:

ww\y@su;w}wmxdu@svjwuu;
oy
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“Kindness is not to be found in anything but that it adds to its

beauty and it is not withdrawn from anything but it makes it
defective,” ™

*Refer to Tafseer Al-Manaar (Vol. 4, Pg. 199).
19Ta/}eer Al-Qaasimee (Vol. 4, Pg. 279).
23ahih Muslim (Eng. Trans. Vol. 4, Pg. 1 370).
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Kindness and Gentleness

Therefore, the presence of kindness in da’'wah beautifies it and
makes it more effective in reaching the desired goal and changing the
hearts, while the absence of kindness in da’wah renders it defective!

5.  The Messenger of Allah (£) supplicated for the one who

shows kindness to bhis nation.

The Noble Prophet Muhammad (#8) supplicated for the one who
shows kindness to his nation. Imam Ahmed narrated in a hadith upon

the authority of ‘Aishah (&= Al =2)) who said that the Messenger of
Allah (£8) said: ’
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“O Allab! Whosoever is kind to my nation then (I ask You to)
be kind to him, and whosoever makes things difficult for them
then (I ask You to) make things difficult for bim.””'

2 AJ-Fath-ur-Rabbaani li Tarteeh Musnad Al-Imam Abmed ibn Hanbal (Vol. 19, Pg. 85).
The origin of this hadith is in Sahih Muslim (Eng. Trans. Vol. 3, Pg. 1016) with a
slightly different wording:
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Those calling to Islam should be the most diligent of the people
striving to be included in this supplication of the Noble Prophet (4%) by
being kind to his nation while calling to Islam.

6. The Messenger of Allah (#) has informed us that Allah

bas a great reward in store for those who are kind.

The Messenger of Allah (48) has informed us that Allah, Glory be
to Him the Most High, has a great reward in store for those who are
kind. For instance, he (#8) has explained that the presence of kindness
amongst a people is an indication that Allah wants good for them. Al-
Imam Al-Bazzaar narrated a hadith upon the authority of Jaabir ibn
Abd-Allah (#5) who said that the Prophet (48) said:

3 gl ool 1 o iy 1 ol 13)

“If Allab wants good for a people then He puts kndness

in them.””

1t has been veported on the anthority of Abd-ur-Rabman ibn Shumasah who said: “1
came to Aisha to inquive about something from ber. She said: ‘From which country
are you?' 1said: ‘I am from the people of Egypt.’ She said: ‘What was the behavior
of your governor towards you in this war of yours?’' I said: ‘We did not experience
anything bad from him. If the camel of one of our men, died, he would bestow on him
another camel. If any one of us lost his slave, he wonld give him another slave. If
anybody was in need of the basic necessities of life, he would provide them with
provisions.”  She said: ‘Bebold! The treatment that was meted out to my brother,
Mubammad ibn Abu Baky, does not prevent me from telling you what 1 heard from
the Messenger of Allah (#5). He said in this house of mine: ‘O Allab, he who
(happens to) acquire some kind of control over the affairs of my people and
is hard upon them--be Thou bard upon bim, and he who (happens to)
acquire some kind of control over the affairs of my people and is kind to
them--be Thou kind to him.’”

22M¢zjmat’- uz-Zawaaid lil Hythamee (Vol. 8, Pg. 19). Al-Haafidh Al-Hythamee said:

“This hadith is narvated by Al-Bazzaar and the men in the chain of narration are all men who
narrated hadith in Sabhib Al-Bukbari.”
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The Prophet (#8) has also given us the glad tidings that Allah the
Most High gives help to kindness in a way that He never gives help to
harshness. Al-Imam At-Tabaraani narrated a hadith upon the authority
of Khaalid ibn Ma’daan, upon the authority of his facher (<) who said
that the Prophet (48) said:

&MYUA&M},OW}.}&}\%&)&\O&H
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“Verily Allah is kind and He loves kindness and is pleased
with it, and He belps kindness in a way that He does not belp
harshness.” >

The Prophet (#2) has also informed us that Allah, Glory be to
Him the Most High, gives (a reward) for kindness that He does not give
for anything else. Al-Imam Muslim narrated an authentic hadith upon
the authority of Aishah (G Qi ) who said that the Messenger of Allah

(%) said:

M\L;,&‘xu\d};;mp;; «U\L,Law.swcﬂwuu;
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“Aisha, verily Allab is kind and He loves kindness and confers

upon kindness which be does not confer upon severity and does
not confer upon anything else besides it (kindness).” #

ZSMajma’- uz-Zawaaid lil Hythamee (Vol. 8, Pg. 18-19). Al-Haafidh Al-Hythamee said:
“This hadith is narrated by Al-Bazzaar and the men in the chain of narration are all men who
narvated hadith in Sahibh Al-Bukbari.”

**Sahih Muslim (Eng. Trans. Vol. 4, Pg. 1370).
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Al-Qaadee ‘lyaad said in his explanation of this hadith: “This
means that He (Allab) gives provisions and makes easy the affairs as a vesult of
kindness in a way thar He does not do so for anything else.”

Therefore, the beneficial result of da’'wah comes about through
kindness — by the Grace of Allah — and not through other than it. So the
caller to Islam should endeavor to be kind in his da’'wah in order to
obtain the good that Allah wants for him, and in order that he may find
the help of Allah and provisions from Him, and so that the good results
of his da'wah may be realized — by the Grace of Allah — through
kindness.

Sheikh-ul-Islam (ibn Taymiyyah) said - explaining the impor-
rance of kindness while commanding the good and forbidding the evil:
“(Kindness) is a necessary part of it (i.e. commanding the good and forbidding the
evil) because the Prophet (%) said: ‘Kindness is not to be found in anything
except that it adds to its beauty and it is not withdrawn from anything
except that it makes it defective.” He (38) also said: Verily Allab is kind,
and He loves for kindness to be in all affairs, and He confers upon it
(kindness) that which be does not confer upon severity.” ”

7. The Messenger of Allab ( £) advised whoever he sent to
teach people the affairs of their religion, to give good
tidings and to be easy going.

Also from the evidences that prove how important it is for the
one calling to Islam to adorn himself with kindness and gentleness, is the
fact that when the kind and merciful Prophet (#) ordered Abu Musa Al-
Ash’aree and Mu’aadh ibn Jabal () to go to Yemen, he advised them to
give good tidings and to be easy going with the people and prohibited
them from making things difficult for the people and driving the people

-away. Al-Imam Muslim and Al-Imam Al-Bukhari both narrated an
authentic hadith upon the authority of Abu Musa Al-Ash’aree («%) who
said:

PRefer to Al-Amy bil-Ma'roof wa An-Naby ‘an Al-Munkar (Pg. 29).
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“When the Messenger of Allab (%) sent him and Mu'aadh bin Jabal
to Yemen, he said to them: ‘Facilitate things for the people (treat
the people in the most agreeable way), and do not make things
difficult for them, and give them glad tidings, and let them
not have aversion (i.e. to make the people bhate good deeds)
and you showuld both work in cooperdation and mutual
understanding, obey each other....” *°

Observe that the Prophet () did not only command them to
give good tidings to the people and make things easy for them, but he
(#) also prohibited them from making things difficult for the people and
driving the people away. This means that they were required to give
good tidings to the people and make things easy for them a// the rime
while zever making things difficult for the people and driving the people
away. Al-Imam An-Nawawee said regarding this hadith: “He (the
Messenger of Allah 35 mentioned something together with its opposite because it is
possible to encounter one or the other at different times. So if he (%) had only
mentioned: ‘Facilitate things for the people (treat the people in the most
agreeable way).’ then it wounld have been possible for someone to do that once or
twice and then make things difficult for the people the vest of the time. However,
when he (%) added: ‘and do not make things difficult for them.’ he
excluded making things difficult at any time and in any way. This is what is
desived, fust as it was said (in the above-mentioned hadith): ‘Make things easy
for the people’ and ‘Don’t drive the people away.” "’

**Sahih Al-Bukhari (Eng. Trans. Vol. 8, Pg. 92). Sahih Muslim (Eng. Trans. Vol. 3, Pg.
944).
7T Shark An-Nawawee (Vol. 12, Pg. 41).
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Kindness and Gentleness

Furthermore, this noble prophetic command was not only for
Abu Musa Al-Ash’aree and Mu’aadh ibn Jabal () when they were sent
to Yemen. Rather, this was the Sunnah of the Messenger of Allah (48)
whenever he sent any of his Companions (to teach the people the affairs
of their religion). Al-Imam Muslim narrated upon the authority of Abu
Musa (%) who said:
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“When the Messenger of Allab (38) deputed any of his Companions on
a mission, he would say: ‘Give good tidings (to the people); do
not create (in their minds) aversion (towards religion); show
them leniency and do not be hard upon them.” *°

And without a doubt, making things easy for the people and
giving them good tidings is part of being kind to them.

8.  The Messenger of Allab (#£) ordered his Companions to
be kind to the ignorant.

One of the most obvious proofs for how important it is for any
Muslim involved in da’'wah and teaching to adorn himself with kindness
and gentleness, is the fact that the Messenger of Allah (#8) scolded the
one who beat and then took the clothes of a hungry and ignorant person
simply because he ate from his garden without permission. The Prophet
(#8) ordered him to return his clothing and informed him that (instead) it
_was upon him to feed the hungry and teach the ignorant! Al-Imam Ibn
Maajah narrated in an authentic hadith upon the authority of ‘Abbaad
ibn Sharhabeel (a man from Bani Gubar) («4) who said:

Sahih Muslim (Eng. Trans. Vol. 3, Pg. 944).
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“One year we weve afflicted with hunger and draught, so I went to
Medina and I came to one of its gardens whereupon I took an ear of
grain, opened it and ate (some of) it and put (the vest) inside my
garment. Then the owner of the garden came and beat me and took my
clothes, So I went to the Prophet (38) and informed him about what
happened and he (%) said to him (i.e. the owner of the garden): ‘You
did not feed him when be was hungry (or tived and hungry),
and you did not teach him when be was ignorant?’ Then the
Prophet ($8) ordeved him to veturn bis clothes to him, and then he (%)
ordered that be be given a wasq” of food or half a wasq of food.” *°

It is clear from this hadith that the Messenger of Allah (#8) not
only advised the owner of the garden to feed the hungry, educate the
ignorant, and to return the clothing but he (#8) also ordered that the one
who was beaten be given sixty saa’a of food or thirty saa’a of food!
Indeed it is true that he (i.e. the Prophet) was sent as a mercy to
mankind, the jinn and all that exits and that he was compassionate and
merciful with the believers. May the peace and blessings of my Lord be
upon him. '

®A wasq is a measure of volume equivalent to sixty saa’a.
* Authenticated by Sheikh Al -Albaani in Sahibh Sunan Ibn Maajah (Hadith #1861, Vol.
2, Pg. 31).



Kindness and Gentleness

Chapter Three:

Some Examples of How the Messenger of Allah (&)
Called to the Religion of Islam With Kindness
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Kindness and Gentleness

It is from the mercy of Allah the Most High towards His beloved
chosen Prophet (#) and towards the entire Islamic nation that He made
Prophet Muhammad (38) gentle, kind, compassionate and merciful and
did not make him rough and hard hearted. Allah the Most High says:
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{And by the Mercy of Allah, you dealt with them gently.

And had you been severe and harsh-hearted, they would
have broken away from you...) [Sura Aali-Imran: 159].

Allah the Mighty also says:
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{Verily, there has come unto you a Messenger (i.e. Muh-
ammad #) from amongst yourselves. It grieves him that
you should receive any injury or difficulty. He (i.e.
Muhammad #) is anxious over you (to be rightly guided,
to repent to Allah, and beg Him to pardon and forgive
your sins in order that you may enter paradise and be
saved from the punishment of the Hell-fire); for the
believers he is full of pity, kind and merciful.)
[Sura At-Tawbah: 128].

The extent to which he (#) was distinguished for having these
praiseworthy and noble characteristics was so great that it was even
"mentioned in the Torah! Al-Imam Al-Bukhari narrated a hadith upon
the authority of ‘Ataa ibn Yasaar who said:
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1 met Abdullab bin ‘Amyr bin Al-'Aas and asked him: “Tell me about
the description of the Messenger of Allah, which is mentioned in the
Torah.” He replied: “Yes. By Allab, be is described in the Torah with
some of the qualities attributed to him in the Quv'an as follows: ‘O
Prophet! We have sent you as a witness (for Allab's True religion), and
a giver of glad tidings (to the faithful believers), and a warner (to the
unbelievers), and guardian of the illiterates. You are My slave and My
messenger. I have named you “Al-Mutawakkil” (one who depends upon
Allah). YOU ARE NEITHER DISCOURTEOQUS, NOR HARSH, nor a
noisemaker in the markets. And you do not do evil to those who do evil
to you, but you deal with them with forgiveness and KINDNESS. Allab
will not let him (the Prophet) die till he makes straight the crooked
people by making them say: “None has the right to be worshipped but
Allah,” with which will be opened blind eyes, and deaf ears, and
enveloped (i.e. sealed or closed) hearts.” !

*'Sahih Al-Bukhari (Eng. Trans. Vol. 3, Pg. 189-190).
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Kindness and Gentleness

The compassion, mercy, love, kindness and gentleness of the
Messenger of Allah (#) was clearly present in his da'wah and there are
many examples of that found in the authentic Sunnah. With the help of
Allah the Most High, I will mention some of these examples and explain
the effect (of his kindness in each example).

1. The kindness of the Messenger of Allab (%) towards the
boy whose hand used to roam about the dish.

Al-Imam Muslim narrated an authentic hadith upon the auth-
ority of ‘Umar ibn Abee Salamah («#) who said:
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“I was under the care of the Messenger of Allab (38, and as my hand

used to voam about in the dish (while eating)bhe said to me: ‘Boy,

mention the name of Allah, eat with your right hand, and eat
from what is near to you.”” >

Look at how kind our noble Prophet (#) was in his da’'wah with
the orphan that was under his care! In another narration (of the same
hadith) found in the Sunan of Abu Dawood, the Prophet (#) said to the
boy:

e e
o A o -

‘SA:JJ\PJ.JJLLGAU&&.pLSJ‘JbeWd‘U)NJ
UL G T By S N

**Sahih Muslim (Eng. Trans. Vol. 3, Pg. 1115).
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“Come near, my son, mention Allabh’s name, eat with your
right band and eat from what is next to you.””

Observe the kindness of the Prophet (#) towards ‘Umar ibn
Abee Salamah (&) by drawing the boy near to himself and then .
addressing him with ‘my sen’ in order to increase the kindness and
gentleness (towards him). What was the effect of this da’'wah which
contained kindness and gentleness? Listen to what ‘Umar ibn Abee
Salamah () himself had to say about it:
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“...Since then 1 have applied those instructions when eating.” >

2. The kindness of the Messenger of Allab (&) towards the

woman who was crying near a grave and the result of
that.

Al-Imam Al-Bukhari narrated an authentic hadith upon the
authority of Anas ibn Malik () who said:
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»Sunan Abu Dawood (Eng. Trans. Vol. 3, Pg. 1065).
**Sahih Al-Bukhari (Eng. Trans. Vol. 7, Pg. 221).
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“The Prophet ($2) passed by a woman who was weeping beside a grave
and he said (to her): “Fear Allab and be patient.” She jaid to
him: “Go away, for you have not been afflicted with a calamity like
mine.” And she did not vecognize him. Then she was informed that
he was the Prophet (38). So she went to the house of the Prophet ($8)
and there she did not find any guard. Then she said to him: “1 did
not recognize you.” He said: “Verily, patience is at the first stroke
of a calamity.””

Imam Al-‘Aynee said in his explanation of this hadith: “Here is an
example of his (i.e. Prophet Mubammad %) humility and kindness towards the
ignorant, and (an example) of how he did not blame the one afflicted with a
calamity, and of how he would except the excuse (of such a one).” >

What was the effect of the kindness of our noble Prophet (#£)
upon this woman? Let us read another narration (of the same hadith)
related by Al-Imam Muslim upon the authority of Anas ibn Malik (<)
who said:
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Sahih Al-Bukhari (Eng. Trans. Vol. 2, Pg. 208).
3'6‘Umda—tﬂ/-Qaaree (Vol. 8, Pg. 68). Also refer to Fath-ul-Baaree (Vol. 3, Pg. 150).

39

. E 5 - 5 i ‘ N i T ol ’ b ]
PR, L e L e o o e TS P G e B



Kindness and Gentleness

“The Messenger of Allab (48) came to a woman who was weeping for
her (dead) child, and be said to her: ‘Fear Allab and be patient.
She (not recognizing him) said: ‘You have not been afflicted as I have
been.” When he had departed it was said to her that he was the
Messenger of Allab (%) and she was mortally shocked. So she went to
his door and she did not find doovkeepers at his door. She said:
‘Messenger of Allah, 1 did not recognize you.” He said: ‘Verily,
patience is to be shown at the first blow (of a calamity).’ or he
said: ‘at the first blow (of a calamity).” ">’

Al-Haafidh ibn Hajr said in explanation of the statement of Anas:
‘And she was mortally shocked.”. “This refers to the extreme distress, emba-
rrassment, and humiliation that she felt when she learned that it was him (i.e.

the Prophet %8).”

3. The kindness of the Messenger of Allah ( ) towards the
one who spoke during the prayer and the result of that.

Al-Imam Muslim narrated an authentic hadith upon the authority
of Mu’aawiyah ibn Al-Hakam As-Sulamee () who said:
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*’Sahih Muslim (Eng. Trans. Vol. 2, Pg. 439).
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“While 1 was praying with the Messenger of Allah (%) a man from
amongst the peaple sneezed so 1 said (to him): ‘May Allah have mercy
upon you.” The people staved at me with disapproving looks, so 1 said:
‘Woe be upon me, why is it that you stave at me?’ They began to
strike their hands on their thighs, and when 1 saw them urging me to
observe silence (I became angry) but 1 said nothing. When the
Messenger of Allah (38) had said the prayer — may my father and
mother be given as ransom for him — I DECLARE THAT I HAVE
NEVER SEEN A TEACHER, BEFORE OR AFTER HIM, WHO GAVE
BETTER INSTRUCTION THAN HE. [ SWEAR BY ALLAH THAT HE
DID NOT SCOLD, BEAT, OR REVILE ME but said: ‘Verily it is not
befitting for anything from the speech of the people during the
prayer, it (i.e. the prayer) only consists of glorifying Allah,
declaring His Greatness, and recitation of the Quv'an.’ or
words to that effect....”

Al-Imam An-Nawawee said in his commentary on this noble
hadith: “This hadith makes clear the greatness of the character of the Messenger
of Allah (%) and his kindness and compassion towards the ignovant - which
Allah the Most High bore witness to (in the Quv'an). This hadith (also contains
enconragement to) emulate his (%) charvacter as regards kindness and gentleness
towards the ignovant, educating them, and making things ecasy for them to
understand.”

What was the result of kindness and gentleness with this man?
Let us look at what the man said himself as we read the rest of the story:
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**Sahih Muslim (Eng. Trans. Vol. 1, Pg. 271).
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“I said: ‘O Messenger of Allah, 1 am new in Islam and was until
recently a pagan bur Allah has brought Islam (to us). Among us (1.e.
the people) are men who consult soothsayers?’ He (the Messenger of
Allah $&) said: ‘Do not consult them.” I said: ‘There are men who
take omens?’ He (the Messenger of Allah %) said: “That is some-
thing which they find in their breasts (i.e. this is just a
prompting from their own souls) but let it not turn their way
(i.e. do not let the omen determine their course of action).’ |
said: ‘Among us (i.e. the people) ave men who draw lines? He (the
Messenger of Allah %) said: “There was a Prophet who drew
lines, so if they do it as be did, that is allowable >."..."

So kindness and gentleness had a profound effect upon
Mu’aawiyah ibn Al-Hakam As-Sulamee («#). He realized that the error
he had made was due to the fact that he was new in Islam so he began to
ask about some of the practices that were widespread in pre-Islamic
society in order that he might stay away from them in the event that
they were prohibited (by Islam), and thereby avoid being rebuked.

Not only this, but we also witness an astounding change in his
character as he was also determined to find expiation for (another)
mistake he had made. Let us look at what this Companion () said as
we read the rest of the hadith:

**This means that there was a Prophet who divined things by drawing lines and as he

was blessed with prophetic vision his information was correct. However, since

prophethood has been finalized in Muhammad ( #€), therefore this practice cannot be
held as valid or correct and these words imply the forbiddance of such a practice.
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“He said: ‘I had a slave givl who tended goats near (mount) Ubud and
Al-Jawwaaniyyah®. One day 1 happened to pass that way and found
that a wolf had carried away a goar from ber flock. 1 am (only) a man
from the progeny of Adam and I get angry as they (human beings) get
angry, so I slapped her. I went to the Messenger of Allah (48) (and
told him what bad happened) and be told me that this act of mine was
something grievous. 1 said: ‘O Messenger of Allah, shall 1 not free
her?’ He (the Messenger of Allah %) said: ‘Bring ber to me.” So I
brought her to him. He (the Messenger of Allah $E) said to her:
‘Where is Allab?’ She said: ‘He is above the heavens.” He (the
Messenger of Allab 38 then said to her: ' Who am 17’ She said: You
are the Messenger of Allah.” He (the Messenger of Allah %) then said:
‘Free ber, for she is a believing woman.’ ”

The kindness of the Messenger of Allab ( %) towards

L P

the

desert Arab who urinated in the masjid and the result

of that.

Al-Imam Muslim narrated an authentic hadith upon

“authority of Anas ibn Maalik () who said:

“This is a place situated north of the city of Medina.
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“While we were in the masjid with the Messenger of Allah (&) 4
desert Arab came and stood up and began to urinate in the masjid.
The Companions of the Messenger of Allah (%) said: ‘Stop! Stop!
What is this!'  But the Messenger of Allab (#) said: ‘Don’t
interrupt him; leave him alone!’ So they left him alone and when
he had finished uvinating the Messenger of Allah (%8) called him and
said to him: “These masaajid ave not the places meant for urine
and filth, rather they are only meant for the remembrance of
Allab, prayer, and the recitation of the Qur'an.’ or the
Messenger of Allah (¥8) said words to that effect. He (the narrator of
the hadith) said: “Then he (the Messenger of Allah $&) ordered a man

Jrom amongst the people and he brought a bucket of water and poured it
over (the urine),” !

Observe how kind the Prophet (#) was with the ignorant!
Imam An-Nawawee said (in his commentary about this noble hadith):
“This hadith contains (proof and evidence for) being kind and gentle with the
ignovant, teaching him what he needs to know without being harmful or harsh, as
long as he did not commit the wrong out of stubbornness and contempt.”

! Refer to Shark-un-Nawawee ‘alaa Sabih Muslim (Vol. 3, Pg. 191).
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And how did this lesson delivered with kindness and gentleness
affect the heart of this Bedouin Arab? We are able to observe its effect
from the statement of the Bedouin Arab in a slightly different wording of
the same hadith narrated by Al-Imam Ibn Maajah upon the authority of
Abu Hurairah (%) who said:
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“...After the desert Avab understood, be stood near me (i.e. near the
narrator of the hadith) and said: ‘May my mother and father be
vansomed (i.e. for the Messenger of Allah #5. He did not rebuke me
nor did he revile or abuse me (rather he only) said: “This masjid is
not to be urinated in, it was built only for the remembrance of
Allab and prayer.” "

Glory be to Allah! What made the Bedouin Arab say: ‘May my
mother and father be ransomed (i.e. for the Messenger of Allah %)’ before he
informed the people what the Messenger (48) had said to him? By the
Grace of Allah, it was the result of teaching him with kindness and
gentleness.

“Narrated by Ibn Maajah in his Sunan and authenticated by Sheikh Al -Albaani in
Sabib Sunan lbn Maajah (Vol. 1, Pg. 166-167, #434).
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The gentleness of the Messenger of Allab (%) with the
one who sought permission to have illegal sexual

intercourse and the result of that.

Imam Ahmed narrated a hadith upon the authority of Abu
Umaamah («2) who said:
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“A young man came to the Prophet () and said: ‘O Messenger of
Allab! Grant me permission to have illegal sexual intercourse! So the
people turned to him and rebuked him saying: ‘Shut up! What is
this!?’ Then be (the Messenger of Allah #) said to him: ‘Come close
to me.” So he came and sat close to (the Messenger of Allab 2 who
then said to bim: ‘Would you like (someone to have illegal
sexual intercourse) with your mother?’ He veplied: ‘No! By
Allah. May Allab ransom me for you.” Then he (the Messenger of
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Kindness and Gentleness

Allah #) said to him: ‘Nor would the people like (for someone
to have illegal sexual intercourse) with their mothers.” Then he
(the Messenger of Allah 3 said to him: ‘Would you like (someone
to have illegal sexual intercourse) with your daughter?’ He
replied: ‘No! By Allah. May Allab ransom me for you.” Then he (the
Messenger of Allah #8) said to him: ‘Nor would the people like
(for someone to have illegal sexual intercourse) with their
daughters.” Then be (the Messenger of Allah #) said to him:
Would you like (someone to bhave illegal sexual intercourse)
with your sister?’ He replied: ‘No! By Allab. May Allabh ransom
me for you.” Then he (the Messenger of Allah #) said to him: ‘Nor
would the people like (for someone to have illegal sexual
intercourse) with their sisters.” Then he (the Messenger of Allah
2 said to him: ' Would you like (someone to have illegal sexual
intercourse) with your paternal aunt?’ He replied: ‘No! By
Allah. May Allah ransom me for you." Then he (the Messenger of
Allah ) said to him: ‘Nor would the people like (for someone
to have illegal sexual intercourse) with their paternal aunts.””’
Then he (the Messenger of Allah #) said to him: ‘Would you like
(someone to have illegal sexual intercouwrse) with your
maternal aunt?’ He rveplied: 'No! By Allab. May Allah ransom
me for you.’ Then he (the Messenger of Allab 3 said to him: ‘Nor
would the people like (for someone to bhave illegal sexual
intercourse) with their maternal aunts.” Then he (the Messenger
of Allah #8) placed his hand upon him and said: ‘O Allab! Forgive
him bis sin, purify bis beart, and protect bis private parts (i.e.
from committing illegal sexual intercourse).” And thereafter the
young man did not turn towards sinful behavior.”

What was the effect of advising (and correcting) this young man
with kindness and gentleness? He did not turn towards sinful behavior
ever again after being one who sought permission (from the Messenger of

- Allah #8) to have illegal sexual intercourse!

“Narrated by Imam Ahmed and authenticated by Sheikh Zain -ud-Deen Al-‘Iraaqi.
Refer to Haashiab 1hya ‘Uloom -ud-Deen (Vol. 2, Pg. 334).
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Kindness and Gentleness

6. The kindness of the Messenger of Allah (#) with the one
who bad sexual intercourse with bis wife after baving
taken an oath not to do so.

Also from the examples of the kindness of the Messenger of Allah
(#8) in Da'wah is the way he treated Salamah ibn Sakhar Al-Ansaari («4)
who had sexual relations with his wife after having taken an oath not to
do so, and before completing the expiation for (this prohibited oath). Al-
Imam Ahmed narrated an authentic hadith upon the authority of
Salamah ibn Sakhar Al-Ansaari («¢) who said:
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“I was a person who was given a stronger desive for sexual intercourse
with women than others. When the month of Ramadbaan came along, 1
took an oath not to have sex with my wife" until the end of the month
fearing that something might happen during the night (i.e. sexual
interconrse) and that 1 would continue with that until daylight and 1
wouldn't be able to stop! (One night) my wife was serving me and I saw
something from her (body) so 1 had sexual intercourse with her. When I
yose in the morning 1 went to my (tribes’) people and told them what
had happened. And I said to them: ‘Come with me to the Prophet (£9
so I can tell him about my affair.’ They said: ‘No! By Allah we will
not (go with you). We fear that a verse of the Qur'an may be revealed
about us, or that the Messenger of Allah ($5 might say something about
us and that disgrace would remain with us. Go yourself and do what
you think best.” So I went to the Prophet (38) and told him what had
bappened and be said to me: ‘You did that?’ 1 replied: ‘(Yes) 1 did
that.” He (the Messenger of Allah $8) said: ‘You did that?’ I replied:
“(Yes) I did that.” He (the Messenger of Allab #8) said: “You did
that?’ I veplied: Yes, and I am here so (please) carry out the command

e by saying the words: “You are to me like my mothers back.” This practice has been
prohibited in Islam and the one who does it is required to perform an expiation as is
explained in this hadith.
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of Allah the Mighty and the Majestic in my case, verily 1 will be
patient with (Allah’s command). He (the Messenger of Allah #) said.:
‘Free a slave.” I asked to be pardoned from freeing my slave saying:
‘No. By the One Who sent you with the truth (i.e. Islam) 1 do not own
other than her. ' He (the Messenger of Allah ) said: “Then fast two
consecutive months.’ I said: ‘O Messenger of Allab, is it not so that
what has befallen me bappened while I was fasting?’ He (the Messenger
of Allah # said: ‘Then give in charity (i.e. feed sixty poor
people).’ I said: ‘By the One Who sent you with the truth (i.e. Islam)
we went to bed last night hungry, without any dinner at all.” He (the
Messenger of Allab 3 then said: ‘Go to the one who administers
the charity of Bani Ruzayq and say to bim that he should give
the charity to you. Then feed (the needy) with a wasq (i.e.
sixty sa’a) of dates on bebalf of yourself. Then feed yourself and
your family with the rest of it.” So I returned to my (tribes’) people
and said to them: ‘1 found with you poverty, anxiety and negativity but
1 found with the Messenger of Allah (4 plenty (of provisions), comfort
and blessings. He commanded me to give in charity to you, and then he
gave me (in order that 1 might be able to fulfill what had been
commanded of me)." "

Observe how kind and gentle the Messenger of Allah ($8) was

with @ man who had made a grave mistake, however he did so without
being stubborn or contemptuous toward the limits set down by Allah the
Most High. Then he went (to the Messenger of Allah #) sincerely

repentant to Allah the Most High.

In another narration of the same hadith our noble Prophet (48) said:

| BRSSO ST S

“...What caused you to do that - may Allah have mercy upon
you?...”

“Narraced by Imam Ahmed, Abu Dawood, At -Tirmidhi, Ibn Maajah, and Ad-
Daarimee. And authenticated by Sheikh Al -Albaani in Sabih Sunan lbn Maajah (Vol. 2,

Pg. 183, #1690).
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Allahu Akbar! He (#8) did not hit him, nor did he insult him, nor
did he rebuke him, nor did he turn away from him with angry words,
nor did he grieve him. Rather he () was kind, gentle, compassionate,
and merciful. And how could it be otherwise when he (4%) is the one who
Allah sent as a mercy to all of creation? And how could it be otherwise
when he () was commanded by his Lord, Blessed is He the Most High,
to give good tidings to all of those who came to him, that Allah the Most
High has made mercy obligatory upon Himself, and that verily He is the
Oft-Forgiving, Most-Merciful? Allah the Mighty and the Majestic says:
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{When those who believe in Qur Ayaat (proofs, evidences,
verses, lessons, signs, revelations, etc.) come to you, say:
“Salaamun Alaikum (Peace be on you); your Lord has
written (prescribed) Mercy for Himself, so that if any of
you does evil in ignorance, and thereafter repents and
does righteous good deeds (by obeying Allah), then surely,
He is Oft-Forgiving, Most Merciful.”}
[Sura Al-An’am: 54}.

And what Salamah ibn Sakhar Al-Ansaari («%) said to his (tribes’)

people when he returned to them suffices as clear evidence of the effect of
the kindness of the Messenger of Allah (#) upon him.

7.  The kindness of the Messenger of Allab (%) with
Thumaamab ibn Uthaal ( <) and the result of that.

Imam Al-Bukhari narrated an authentic hadith upon the
authority of Abu Hurairah (%) who said:
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“The Propbet (8 sent some cavalry towards Najd and they brought a
man from the tribe of Bani Haneefah who was called Thumaamab ibn
Uthaal, They tied him to one of the pillars of the masjid. The Prophet
(4 went to him and said: What have you got, O Thuma-
amah?”’ He veplied: ‘I have got a good thought, O Mubammad! "’
If you should kill me, you would kill a person who has already killed
somebody, and if you should set me free, you would do a favour to one
who is grateful, and if you want property, then ask me whatever
wealth you want.” He was left until the next day when the Prophet
(2D said to him: What have you got, O Thumaamah?’ He
veplied: “What I rold you, i.e. if you set me free, you would do a favor
to one who is grateful.” The Prophet (48 left him until the day after,
when be said: ‘What bhave you got, O Thumaamah?’ He said: ‘1
have got what 1 told you.” On that the Prophet (#) said: ‘Release
Thumaamah.’...”

*This means: What do you think I am going to do to you?
“Thumaamah had a good idea about the Prophet (#) for he knew that he would not
oppress people, but forgive and help them.
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Observe how kind the Messenger of Allah (#) was with his
enemies! Now observe the effect of that kindness upon this hate filled
enemy as we continue to read this hadith and see what Thumaamah (<)
said himself:
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“So be (1.e. Thumaamah) went to a garden of date palm trees near the
masjid, took a bath and then entered the masjid and said: ‘1 testify
that none has the vight to be worshipped excepr Allah and that
Mubammad is the Messenger of Allah! By Allab, O Mubhammad!
There was no face on the surface of the earth that 1 disliked move than
your face, but now your face bas become the most beloved face to me. By
Allah, there was no veligion that I disliked move than your veligion,
but now your veligion has become the most beloved veligion to me. By
Allab theve was no city that 1 disliked move than your city, but now
your city has become the most beloved city to me. Your cavalry captured
me when 1 was intending to perform ‘Umrab so now what do you
think (about giving me permission to perform ‘Umrah)?’ The Prophet
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(#) gave him good tidings (congratulated him) and ordered him to
perform ‘Umrah. When he arvived in Mecca someone said to him:
‘Have you become a Sabian?’ He (Thumaamah) replied: ‘No. By
Allab T have embraced Islam with Mubammad, the Messenger of
Allah (#). No! By Allah! Not a single grain of wheat will come
to you from Al-Yamaamah unless the Prophet () gives his
permission.” " *®

Allahu Akbar! Observe the great change (in this man’s heart)!
This great change did not occur except by the Grace of Allah and then
because of the kind and gentle treatment of our noble Prophet ().

Al-Tmam An-Nawawee said in his commentary on this hadith:
“The Prophet () repeated bis question: ‘What have you got, O Thuma-
amahb?’ over a period of three days because this is a way of bringing the hearts
closer together, and a way of being kind to an influential person from whom it is

hoped that he will embrace Islam while influencing many others to do 50 as well.”
49

These are (just a few examples) of the good results of the
Prophet’s (#) kindness, gentleness and compassion while calling to
Islam. And it is incumbent upon all of those calling to the religion of
Islam who (hope) to emulate the Prophet (48) in fulfilling this important
(duty) to render their da’'wah like the da'wah of the Prophet (4) so that
perhaps Allah the Most High will give them similar beneficial results.

**Sahih Al-Bukhari (Eng. Trans. Vol. 5, Pg. 464 -465).
Y Sharh An-Nawawee Alaa Sahih Muslim (Vol. 12, Pg. 89).
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Kindness and Gentleness

Chapter Four:

Sayings of the Scholars about the necessity for the one
calling to Islam to adorn himself with kindness.
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Many scholars have clearly explained the necessity for the one
calling to Islam to adorn himself with kindness whenever commanding
the good and forbidding the evil. We have already mentioned some of
the sayings of the scholars in Chapter Two and now we will mention
more sayings of the scholars about this with the help of Allah the Most
High.

Al-Imam Ahmed was asked: “How should one command (the good
and forbid the evil)?” He replied: “Command (the good and forbid the evil)
with kindness and humility.” Then he said: “If be bears (about something) that
he disapproves of then he should not become angry because bhe will wish that he had
not done s0.” *°

Al-Imam Sufyaan (Ath-Thawri) said: “No one should command the
good and forbid the evil except he who has three qualities:

o He is kind when he commands the good and be is kind when he forbids
the evil.

o He is just when be commands the good and he is just when he forbids the
evil.

o And be is knowledgeable about that which he commands to and be is
knowledgeable about that which he forbids.” !

Sheikh Abd-ur-Rahmaan ibn Nasr Ash-Shayzaree said while
discussing the character of the one who seeks reward in the hereafter:
“His character should include kindness, gentleness in speech, a cheerful face, and
an easy going manner when commanding the people with good and forbidding
(them from evil). Verily this is the most effective way of changing the hearts and
reaching the desired goal. Allab the Mighty and the Majestic said addressing
His Prophet and Messenger (#8):

*"Refer to the book entitled Al-Amr bil Ma'roof wan Nuabhiy ‘anil Munkar by Abu Bakr
Al-Khilaal .(Page 50).
*'Refer to the book entitled Al-Amr bil Ma'roof wan Nahiy ‘anil Munkar by Abu Bakr
Al-Khilaal (Page 46).
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{And by the Mercy of Allah, you dealt with them gently.
And had you been severe and harsh-hearted, they would

have broken away from about you...}
[Sura Aali-Imran: 159}.

That is because excessive rebuke and scolding might be more likely to
induce further disobedience; and harshness in veligious exhortation and spiritual
consultation leads to the rejection of what was said.”>

Sheikb-ul-Islam Ibn Taymiyyah said: “These vhree things are necessary
(i.e. for commanding the good and forbidding the evil):

o Knowledge.
o Kindness.
o And patience.

Knowledge (is requived) before commanding the good and forbidding the evil,
kindness (must be utilized) along with it, and patience is vequived afterwards!
And (furthermore), it is necessary that each of these three qualities (knowledge,
kindness, and patience) accompany each other in every stage (i.e. before comm.-
anding the good and forbidding the evil, along with it, as well as afterwards).” >

Al-Imam Ahmed ibn Muhammad Al-Maqdasiyy said: “Some of the
Salaf have said: ‘No one should command the good except that he does so with
kindness, (and no one should) probibit the evil except that he does so with

*Refer to the book entitled Nibaayat-ur-Rutbah fee Talab-il-Hasbah by Ibn Bassaam Al-
Mubhtasib (Page 9, 13).

“Refer to the book entitled Al-Amr bil Ma'roof wan Nabiy ‘anil Munkar by Sheikh-ul-
Islam ibn Taymiyyah (Page 30).
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kindness.  (No one should) command the good except that he does so with
gentleness, (and no ome should) prohibit the evil except that he does s0 with
gentleness.  (No one should) command the good except that be does so with
knowledge, (and no one should) probibit the evil except that he does s0 with
knowledge.” **

**Refer to the book entitled Mukhiasir Minkaj —ul-Qaasideen (Page 138).
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Chapter Five:

The circumstances that warrant turning away from being
kind and gentle in da'wah and justify being harsh.
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It should not be understood from what we have mentioned that
kindness and gentleness is always appropriate and that there are never
circumstances that warrant turning away from being kind and gentle in
da’'wah and justify being harsh. Rather there are some times when
harshness is justified, such as:

1.  Whenever the legal punishment is being carried out on someone
who violated the limits set down by Allah.

2. Oritis clear that the person is stubborn, contemptuous and derisive
toward the limits set down by Allah the Most High (and therefore
kindness and gentleness has not worked with him).

3. Or an illegal act was committed by someone who should have
known better.

1. Harshness when carrying out legal punishments upon
those who have violated the law.

There are many examples found in the texts of the Qur'an and
the authentic Sunnah that confirm the necessity of being harsh when
carrying out legal punishments on those who have violated the law.

With the help of Allah the Most High, I will mention some of these
examples.

A. The probibition of having pity upan those who deserve a
punishment prescribed by Allah.

After Allah, Glorified is He the Most High, explained the punishment
that those guilty of fornication deserve, He then forbade the believers from
‘having pity upon them while imposing the punishment. Allah the Most High
says:
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{The woman and the man guilty of illegal sexual
intercourse, flog each of them with a hundred stripes. Let
not pity move you in their case, in a punishment prescribed by
Allah, if you believe in Allah and the Last Day. And let a

party of the believers witness their punishment.}”
[Sura An-Nur: 21.

Imam Al-Qurtubi said in explanation of the statement of Allah:
(i s s wl L s 0L

{...Let not pity move you in their case, in a punishment

prescribed by Allah...}
“This means: do not allow pity for the guilty to prevent you from imposing the
punishment, and do not lighten the blows (of the whip) to the extent that no pain
is felt. This is the saying of the scholars of tafseer (explanation of the Quv'an).”

Then Allah, Glorified is He the Most High, emphasized this
prohibition by saying:

00 0 iy 00 Wi )

€...if you believe in Allah and the Last Day.. D

*>This punishment is for unmarried persons guiley of illegal sexual intercourse. How-
ever, if committed by married persons then the punishment, according to Allah's Law,
is to stone them to death.

56Taf;eerAl-Qurtubi (Vol. 12, page. 165).
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Kindness and Gentleness

And, as Imam Ar-Raazi said, this (was said) in order to incite and
encourage anger for the sake of Allah the Most High and for His
religion.”’

Sheikh-ul-Islam Ibn Taymiyyah said in explanation of this verse:
“The Most High has prohibited what the Shaytaan commands with vegard to
legal punishments in general, and with regard to (the punishment for) illegal
sexual intercourse in particular. Verily this (ie. pity for those guilty of
Jornication) is based upon love, desive and compassion that the Shaytaan has
beautified so0 that the hearts will incline towards the people of sin and
transgression and have pity for them. (This bas happened) s0 much so that many
people have fallen into (the sin) of cuckoldry and inadequate jealously (for their
wives, daughters and womenfolk) and they ervoneously think that this is a part of
good character and being merciful and kind with the creation! However this is
simply cuckoldry, shamefulness, lack of religion, and weakness of faith. And
belping them with that (ie. by baving pity on the guilty) is cuckoldry,
shamefulness, lack of veligion, and weakness of faith and it is helping sin and
transgression, and likewise it is leaving of probibiting illegal sexual intercourse
and evil,” >

Refer to Ar-Tafseer Al-Kabeer (Vol. 23, page 148), and Tafseer Al-Baydaawee (Vol. 2,
page 115), and Tafseer Al-Qurtubi (Vol. 12, page. 166) inasmuch as he said about the
statement of Allah:

GO0 0y 0555 5 )
€...if you believe in Allah and the Last Day.. D
“This is similar to the way you say to a man in order to incite him (t0 do something): ‘If you were
‘a (veal) man you wosld do such and such thing!" M eaning that this is the way that (veal) men

bebave.”

*Refer to Dagaaiq At-Tafseer Al-Jaami’ lee Tafseer Al-Imam Ibn Taymiyyah (Vol.3, page
385).
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B. The Messenger of Allab (#) used to take revenge on those
who transgressed the limits set down by Allab.

Despite the compassion, mercy, readiness to forgive, and
kindness of the Messenger of Allah (#), he would still become very |
angry whenever someone transgressed the limits set down by Allah
and he used to take revenge for the sake of Allah, Glorified is He the
Most High. ‘Aishah (4 AU & "), the Mother of the Believers, the wife of
the Messenger of Allah (38), and the one who knew the most about the
Prophet (#), bore witness to that fact. In an authentic hadxth narrated
by Al-Imam Al-Bukhari upon the authority of ‘Aishah (G e & ") who
said;
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“Whenever the Prophet (48 was given an option between two things,
he used to select the easier of the two, as long as it was not sinful; but if
1t was sinful, he would vemain far from it. By Allah, he never took
vevenge for himself concerning any matter that was presented to him,
but when Allah’s limits were transgressed, he would take revenge for
Allah’s Sake.” >

Al-Haafidh ibn Hajar said while mentioning the benefits that
may be derived from this hadith: “Contained in this hadith is encouragement
to pardon and forgive, EXCEPT IN MATTERS WHERE THE RIGHTS OWED TO
ALLAH ARE INVOLVED,”®

*’Sahih Al-Bukhari (Eng. Trans. Vol. 8, Pg. 511-512).
Fath-ul-Baaree (Vol. 6, page 576).
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Al-Imam Ar-Raazee said: “Kindness and gentleness is ONLY perm-
issible if 1t does not lead to the neglect of any of the rights owed to Allah. If it
leads to that then kindness and gentleness is not permissible.” '

C. The anger of the Messenger of Allah (%) when someone tried
to intercede in ovder to prevent the carrying out of a legal
punishment.

Also from the proofs and evidences for the necessity of being
harsh whenever carrying out legal punishments is the anger of our Noble
Prophet (4#8) when Usaamah ibn Zaid (&) tried to intercede in order
to prevent the carrying out of a legal punishment. In an authentic
hadith narrated by Al-Imam Al-Bukhari upon the authority of ‘Aishah
(e 4 g"’J) who said:
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“The Quraish were concerned about & woman (from the sub-tribe of)
Makhzoom who had stolen something. They said: “Who shall speak to
the Messenger of Allah () (on her bebalf) ? Who would dare to do
that other than Usaamab ibn Zaid since he is the favorite of the

mTaﬁeer Al-Kabeer (Vol. 9, page 64). Also refer to0 Garaath-ul-Qur'an wa Ragaaib -ul-
Furqaan li An-Naysaabooree (Vol. 4, page 107).
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Messenger of Allah (9?2’ When (Usaamah ibn Zaid) spoke to the
Messenger of Allah (29 about the matter the Messenger of Allah (3
said: ‘Are you interceding in (order to prevent the carrying out
of) a legal punishment set down by Allab?’ Then be (the
Messenger of Allah #8) stood up and addressed us saying: ‘O people,
those who came before you went astray because they did not
carry out the legal punishment for stealing in the case of a
noble person, bowever when a poor person committed theft
they would carry out the legal punishment. By Allab, if
Faatimab bint Mubammad () committed thefi, Muba-
mmad would cut off ber hand I’ %

2Sahih Al-Bukhari (Eng. Trans, Vol. 8, Pg. 512-513). And in another narration of the
same hadith also transmitted by Imam Al-Bukhari upon the authority of ‘Urwah ibn
Az-Zubair («#2) who said:
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“A lady committed theft during vhe lifetime of the Messenger of Allah ( #8 during the
Conguest of Makkah. Her people went to Usaamah ibn Zaid and asked him to
intercede for her (with the Messenger of Allah 8. When Usaamabh interceded for
her with the Messenger of Allah ( 4, the colour of the face of the Messenger of Allab
(48 changed (i.e. from anger) and he said: ‘Do you intercede with me in a
matter involving one of the legal punishment prescribed by Allab?’
Usagmab said: 'O Messenger of Allab! Ask Allab’s forgiveness for me.’ In the
afternoon, the Messenger of Allab ( #) stood and addressed the pe ople. He praised
Allah as be deserved and then said: “To proceed: Those (nations) who came
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D. The determination of Abu Musa and Mu'aadh ibn Jabal
(<) to carry out the punishment for apostasy.

The determination of Abu Musa and Mu’aadh ibn Jabal (&) to
carry out the legal punishment for apostasy, helps us to understand the
necessity for harshness and that it does not necessarily contradict the fact
that Islam commands us to be kind, give good tidings, and to make
things easy (for the people whenever possible). Abu Musa Al-Ash’aree
and Mu’aadh ibn Jabal (&) rushed to carry out this legal punishment
despite the fact that when the Messenger of Allah (#8) sent them to
Yemen, he warned them against making the people turn away from
them as a result of making things difficult, and despite the fact that he
commanded them to make things easy (for the people whenever possible)
and to give good tidings to them.”® In an authentic hadith narrated by
Al-Imam Al-Bukhari upon the authority of Abu Bardah who said:
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before you went astray because they did not carry out the legal punishment

for stealing in the case of a noble person, bowever when a poor person

committed theft they 1would carry out the legal punishment. By Him in

Whose Hand Mubammad's soul is in, if Faatimab bint Mubammad ( #)
committed thef, 1 would cut off ber hand ' Then the Messenger of Allah (£
gave the command and her hand was cut off. Afterwards, her repentance proved
sincere and she got married, ‘Aishab said: ‘That lady used 1o visit me and I used to
convey ber demands to the Messenger of Allab (48).”

{Sahih Al-Bukhari (Eng. Trans. Vol. 5, Pg. 416)].
Refer to pages 29-31.
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“The Messenger of Allab (38 sent Abu Musa and Mu'aadh ibn Jabal
to Yemen. He sent each of them to administer a province as Yemen
consisted of two provinces. The Prophet () said to them: ‘Facilitate
things for the people and do not make things difficult for them.
(Be kind and lenient (both of you) with the people, and do
not be bard on them) and give them good tidings and do not
repulse them.” So each of them went to carry on bis job and when any
one of them touved bis province and bappened to come near (the border
of the province of) bis companion, he would visit him and greet him.
Once Mu'aadh toured that part of bis state which was neay (the border
of the province of) his companion Abu Musa. Mu'aadh came riding his
maule 1ill he veached Abu Musa and saw him sitting, and the people
had gathered avound him. There was a man tied with his hands
bebind bis neck. Mu'aadh said to Abu Musa: ‘O Abd-Allab ibn
Qais! What is this?” Abu Musa veplied: “This man has reverted to
disbelief after embracing Islam.” Mu'aadh said: ‘I will not dismount
until he has been killed!” Abu Musa veplied: ‘He has been brought for
this purpose, so come down.” Mu'aadh said: ‘1 will not dismount until
be has been killed! So Abu Musa ordeved that he be killed, and be
was killed. Then Mu'aadh dismounted...”*

**Sahih Al-Bukhari (Eng. Trans. Vol. 5, Pg. 441-442).
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Kindness and Gentleness

Therefore, it is clear from these proofs and evidences from the
Qur'an and the authentic Sunnah that harshness must be utilized
whenever the bounds set down by Allah the Most High have been
violated and it is time to carry out the prescribed legal punishment. And
Allah the Most High knows best.

2. Harshness when it is clear that a person is stubborn,
contemptuous and derisive towards da’wab (given with
kindness and gentleness).

If it becomes clear that someone is stubborn, contemptuous, and
derisive towards da'wah (given with kindness and gentleness) then the
one calling to Islam must choose the appropriate method in order to
remedy the situation without limiting himself to kindness and
gentleness. This is derived, with the Grace of Allah, from several texts in
the Qur’an and authentic Sunnah:

A. The da’wab of the Prophets sent by Allab () 4gle)

contained harshness (at the appropriate times).

There are several examples of the utilization of harshness found
in the da’wah of the Prophets and Messengers sent by Allah (¢l wle)
while they were trying to call their stubborn, contemptuous and
persistently ignorant peoples. For example, we find that Nuh (Noah)
(¢ oe) said to his people:
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{“And O my People! I ask of you no wealth for it (i.e. the
guidance and revelation that I have been sent with), my
reward is from none but Allah. I am not going to drive
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away those who have believed. Surely, they are going to
meet their Lord, but I see that you are a people that are
ignomnt!”) [Sura Hud: 29].

And Ibraaheem (Abraham) the gentle, mild tempered, patient,
and repentant (s «le) said to his people:
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{{Ibraaheem (Abraham)} said, “Do you then worship
besides Allah things that can neither profit you, nor harm
you? Fie upon you, and upon that which you worship besides
Allah! Have you then no sense?”...)

{Sura Al-Anbiya: 66-671.

And Lut (Lot) (¢t «de) said co his people:
S T T A AP0 A -
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{“Go you in unto the males of the ‘Aalameen (mankind),
and leave those whom Allah has created for you to be
your wives? Nay, you are a trespassing people!”}

{Sura Ash-Shu'ara: 165-166}.

These noble Prophets chose to address their peoples with the
words: €but I see that you are a people that are ignorant!}, {Fie upon
you, and upon that which you worship besides Allab!y, {Have you then
no sense?}, {Nay, you are a trespassing people!y despite the fact that
these words contained harshness because they found their peoples to be
stubborn, contemptuous, and mocking towards da’'wah (given with
kindness and gentleness). And Allah the Most High knows best.
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B. Despite having been commanded to invite to Islam with good
words and in a good manner, that does not include ‘those
who do wrong’.

Also from the proofs and evidences that support utilizing harshness
when it becomes clear that someone is stubborn, contemptuous, and
mocking towards da'wah (given with kindness and gentleness), is the fact
that when Allah the Most High ordered His noble Prophet (#) and the
entire Islamic nation to ‘argue not with the people of the Scripture (Jews
and Christians), unless it be with good words and in a good manner’, He
excluded (from the command) those people of the Scripture who do
wrong! Allah the Majestic said:

(it 1l b gy 22 A A Gy o a6 U

€And argue not with the People of the Scripture (Jews
and Christians), unless it be in a way that is better (with
good words and in a good manner, inviting them to
Islamic Monotheism with His verses), except with such of
them as do wrong.. .} [Sura Al-‘Ankabut: 46}1.

Az-Zamakhsharee said in his explanation of this verse: “(This
means: argue with them) in the best manner, by meeting barshness with kindness,

and anger with restraint, and vebemence with patience and perseverance just as
Allab the Most High has said:
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(Repel (Evil) with what is better, then verily! He, between
whom and you there was enmity, (will become) as though
he was a close friend.» {Sura Fussilat: 34].
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(Except with such of them as do wrong) by exceeding all
bounds in their stubbornness and opposition and vefuse to accept advice, therefore
being kind with them does not work, so ntilize harshuess with them.”®

Perhaps those verses of the Qur'an which contain harshness
towards the people of the Scripture who were stubborn, turned away
from the truth, and continued to follow a false way, explain how to argue
with those people of the Scripture who do wrong! Some of these verses
include the statement of Allah:
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{Say (O Muhammad #): “O you Jews! If you contend
that you are friends of Allah, to the exclusion of the rest
of mankind, then long for death if you are truthful!” But
they will never long for it (death), because of what
(deeds) their hands have sent on before them! And Allah
knows well the dbaalimoon (polytheists, wrong doers,
disbelievers).} [Sura Al-Jumu’ah: 6-7}.

Allah the Most High also says:
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Tafseer Al-Kaashif (Vol. 3, pg. 207-208).
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{Verily the likeness of ‘Eesaa (Jesus) before Allah is the
likeness of Adam. He created him from dust, then (He)
said to him “Be” - and he was. This is the truth from your
Lord, so be not of those who doubt. Then if anyone
disputes with you concerning him {‘Eesaa (Jesus)} after (all
this) knowledge that bas come to you {i.e. ‘Eesaa (Jesus) being
a slave of Allab, and having no share in Divinity}, say (O
Mubammad #): “Come! Let us call our sons and your sons,
our women and your women, ourselves and yourselves - then
let us earnestly pray and invoke (sincerely) the curse of Allah
upon those who lie?”y [Sura Aali-‘Imran: 59-611].

Harshness when stubbornness and contempt is encountered from
those who do wrong may reach the point of raising the sword (in
warfare) against them if the leader of the Muslims deems it appropriate.
Sheikh Muhammad Al-Ameen Ash-Shingeetee said: “Know that there are
two methods of calling to Islam:

(1) The first method is with kindness and gentleness
(2) And the second method (utilizes) hayshness.

As for the method of kindness and gentleness, it is calling to the religion
of Allah (Islam) with wisdom and good preaching, and by clearly explaining the
proofs and evidences in the best manner. If this method is successful, then in that
case 1t is good and the desived (effect has been achieved). However if this method is
unsuccessful then it becomes necessary to utilize harshness and (even) warfare until
all worship is for Allah alone, and His Law is enforced, and His commands are
obeyed, and what He has prohibited is avoided. Allah the Most High has
indicated this in His statement:
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{Indeed We have sent Our Messengers with clear proofs,
and revealed with them the Scripture and the Balance
(justice) that mankind may keep up justice. Arnd We
brought forth iron wherein is a mighty power (in matters of
war)...} [Sura Al-Hadid: 25}.

This verse indicates the permissibility of using the sword after the proofs
and evidences have been established. If the books do not work then it becomes
necessary (to use) the troops. And Allah the Most High has vestrained with power
and anthority (those who) were not vestrained by the Qur'an.” 66

C. The command to use barsh speech with the Munaafigeen
(bypocrites).

Allah, Glorified is He the Most High, commanded His noble
Prophet to utilize harshness when establishing proofs and evidences with
the maunaafigeen (hypocrites). Allah the Mighty says:

2
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€0 Prophet (Muhammad #£)! Strive hard against the
disbelievers and the hypocrites, and be harsh against
them, their abode is Hell — and worst indeed is that
destination.} [Sura At-Taubah: 731.

Ibn Abbas (%) said in explanation of this verse: “Allah
commanded (the Messenger of Allah #) to strive hard against the kuffaar
(disbelievers) with the sword, and against the munaafiqeen (hypocrites) with
(harsh) speech and not to be kind to them.”

“Adwmz’-u/—Bayaan (Vol. 2, Pg. 174-175).
67Taﬁeer Ar-Tabaree (Vol. 14, Pg. 358-359). Also refer to Tafieer Al-Bagawee (Vol. 5,
Pg. 311).
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And in a different narration Ibn Abbas («#) said in explanation of
this verse: “{Strive hard against the disbelievers}: by fighting them
(with the sword) €and the hypocrites}: by being harsh with them in
speech.”

Ad-Dahaak said in his explanation of this verse: “Strive hard
against the kuffaar with the sword, and (use) harsh speech against the
munaafiqeen; that is (how to) strive hard against them.” ®

As-Sayyid Rasheed Ridaa said, explaining the wisdom in using
harsh speech with the munaafigeen: “If the leader, or the king, or governor
were to associate with the bypocrites among his people in the same way that be
associates with the sincere (Muslims) from amongst them, then they would begin to
tolerate hypocrisy which would cause dissension and disuniry.” "’

D. The Harshness of our noble Prophet (#) while giving da’wab
to those who opposed him.

There are many proofs and evidences found in the authentic
Sunnah that indicate that our noble Prophet utilized hatshness in his
da’'wah to those who opposed him from the people of the Book and the
munaafiqeen:

1.  The Prophet’s () harshness with the Jews.

Al-Imam Al-Bukhari narrated an authentic hadith upon the
authority of Anas ibn Malik («#) who said:
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68Taf;eer At-Tabaree (Vol. 14, Pg. 359). Also refer to Zaad Al-Maseer (Vol. 3, Pg. 470).
69Tafjeer At-Tabaree (Vol. 14, Pg. 359). Also refer to ‘Umdat-ul-Qaaree (Vol. 22, Pg.
160).

70Taﬁeer Al-Manaar (Vol. 10, Pg. 551).
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“...So when the Messenger of Allah () went into the house,
Abdullah bin Salam came and said, ‘I testify that you (i
Mubammad #) are the Messenger of Allah and that you have come
with the Truth. The Jews know well that I am their chief and the son
of their chief and the most learned amongst them and the son of the
most learned of them. So send for them (i.e. the Jews) and ask them
about me befove they know that I have embraced Islam, for if they know
that they will say about me things which ave not corvect.” So the
Messenger of Allah (38 sent for them, and they came and enteved. The
Messenger of Allah () said to them, ‘O (GROUP OF) JEWS! WOE
TO YOU: BE AFRAID OF ALLAH. By Allah besides whom none
bas the right to be worshipped, you people know for certain,
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that I am the Messenger of Allab and that 1 have come to you
with the Truth, so embrace Islam.’ The Jews replied, ‘We do not
know this.” So they said this to the Prophet (#8) and he repeated it
thrice. Then he said, ‘What sort of man is Abdullab bin Salaam
amongst you?’ They said, ‘He is our chief and the son of our chief
and the most learned man, and the son of the most learned amongst us.’
He said, ‘What would you think if be should embrace Islam?’
They said, ‘Allab forbid! He can not embrace Islam.” He said, ‘What
would you think if he should embrace Islam?’ They said, ‘Allah
forbid! He cannot embrace Islam.” He said, ‘What would you think
if he should embrace Islam?’ They said, ‘Allab forbid! He can not
embrace Islam.’ He said, ‘O 1bn Salaam! Come out to them.’ He
came out and said, ‘O (group of) Jews! Be afraid of Allab besides
Whom none has the right to be worshipped. You know for certain that
he is the Messenger of Allah and that he has brought a True Religion!’
They said, You tell a lie.” ON THAT THE MESSENGER OF ALLAH
(# TURNED THEM 0UT.””!

We find in this hadith that our noble Prophet () twice used
harshness in da’wah towards the Jews:

e Firstly, with his statement: “O (group of) Jews! Woe to you.”

e And secondly, at the end of the hadith we find that: ‘zhe Messenger
of Allah (%) turned them out.” And the only reason this occurred
was because of the stubborn opposition of the Jews and Allah the
Most High knows best.

2. The Prophet’s (%) bharshness with the Munaafigeen
(hypocrites).

An example of our noble Prophet’s (#) harshness in da’'wah with

the Munaafiqeen (hypocrites) is that he threatened those of them who did

not pray (in congregation). In an authentic hadith narrated by Al-Imam

* Al-Bukhari upon the authority of Abu Hurairah () who said that the
Prophet (4%) said:

7'Sahih Al-Bukhari (Eng. Trans. Vol. 5, Pg. 169-172).
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“No prayer is harder for the bypocrites than the fajr and
‘tshaa prayers. If they knew the reward in them (i.e. these
prayers performed in their respective times and with the
congregation), they would certainly come (to the masjid) even
if they had to crawl.” Then the Messenger of Allab (%) added: “1
HAVE SERIOQUSLY CONSIDERED ORDERING THE MUADH-
DHIN TO CALL THE IQAAMAH, AND THEN ORDER A MAN TO
LEAD THE PRAYER, AND THEN I WOULD TAKE A TORCH AND
SET FIRE TO (THE HOUSES OF) ALL OF THOSE WHO HAD NOT
m 72

LEFT FOR THE (CONGREGATIONAL) PRAYER!

This severe threat was given only because of the stubbornness
and contempt of the Munaafigeen (hypocrites), and because of their cont-
inued absence from the congregational prayer despite having been told
previously that it is necessary for them to attend. Al-Haafidh ibn Hajar
said: “We can infer from the context (of this hadith) that he (the Messenger of
Allab 39 had alveady verbally veprimanded them about being absent (for
congregational prayers) such that they deserved to be threatened with an action.
Al-Imam Al-Bukhari entitled the chapter beading for this hadith: “Chapter:
Expelling the sinful and those suspected (of hypocrisy) from theve homes after
advising them.”

7’Sahih Al-Bukhari (Eng. Trans. Vol. 1, Pg. 355).
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Kindness and Gentleness

3.  The Prophet’s (#) harshness with those who disobeyed his
commands.

It is confirmed that our noble Prophet (#8) supplicated to Allah
against those whose arrogance prevented them from obeying his
command. Al-Imam Muslim narrated an authentic hadith upon the
authority of Salamah ibn Al-Akwa’ (<) who said:

Ao 2

) Bfi’;m LJ;JJL\SJ»)&;C;E\;JK;;L
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“Once, a man was eating with his left hand in the presence of the
Messenger of Allah (38). He (the Messenger of Allah #) said: ‘Eat
with your vight hand.’ The man replied: ‘I cannot do that.” (The
Messenger of Allab (%) then) said: ‘(May) you not be able to
(i.e. O Allab render him incapable of doing so). Nothing
prevented him (from obeying me) except arrogance.” He (the
narrator of the hadith then) said: ‘(From then on) he was unable to
raise bis (right) hand to his mouth.”” "’

The scholars have differed as to whether this man was a manaafiq
(hypoctite) or a Muslim’ but whatever the case, the reason for menti-
oning this particular hadith is to show that our noble Prophet (%)
supplicated to Allah against the one who disobeyed his command out of
arrogance. And there can be no doubt that this is an example of utilizing
harshness in da’'wah — and Allah the Most High knows best.

7*Sahih Muslim (Eng. Trans. Vol. 3, Pg. 1115).

7"1AJ—Qa.adee ‘Tyaad was of the opinion th at this man was a m#naafiq, however Al-Imam
Al-Bagawee was of the opinion that this man was a Muslim - and Allah knows best.
Refer to Sharh An-Nawawee (Vol. 13, pg. 192). Also refer to Fath-ul-Baaree (Vol. 9, pg.
523).
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E. The harshness of the Companions towards anyone who was
stubborn, contemptuous or derisive towards da’wah (given

with kindness and gentleness).

There are many examples of the harshness of the Companions
towards anyone who was stubborn, contemptuous or derisive towards
any aspect of Islam. With the help of Allah, I will mention some of these

examples:

1.

Hudhaifah (<) threw away a silver drinking vessel given to

him to drink from.

In an authentic hadith narrated by Al-Imam Al-Bukhari (and Al-

Imam Muslim) upon the authority of Ibn Abee Laila () who said:
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“While we were with Hudhaifah in Madaa'in” he asked for water.
A chieftain of the people brought a drink for him in a silver vessel.
(Hudbaifah) threw the vessel at him and said: ‘1 inform all of you that
1 have alveady rold him not to give me drink in (a silver vessel) because
the Messenger of Allab (#) said: ‘Do not drink from gold and
silver vessels, and do not wear brocade and silk, for these are
meant for them (i.e. the disbelievers) in this world, but they
are for you in the bereafter on the Day of Resurrection.”” '

"It was the capital of Nushirwaan between Tigris and Baghdaad.
7*Sahih Muslim (Eng. Trans. Vol. 3, Pg. 1140).
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And in another narration Hudhaifah said:
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“...If it were not for the fact that I had already spoken to him one or
two times before (about this) [ would not bave done that to him.
Verily the Messenger of Allab () said...” "’

It is clear from this hadicth that Hudhaifah («8) used harshness
instead of kindness and gentleness with the village chieftain because he
observed that the chieftain continued to use the silver vessel after having
been prohibited from doing so.

2. ‘Ubaadah ibn As-Saamit (#) severed relations with the one
who made light of a command given by our noble Prophet.

Al-Imam Ad-Daarimee narrated upon the authority of Abu Al-
Mukhaariq who said:
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"Narrated by Al-Imam Ahmed in his Sunan.
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“ ‘Ubaadah ibn As-Saamit (&) mentioned that the Propher (¥
probibited trading two dirhams for one. Then someone said: ‘I do not
see a problem with that if it is done hand to hand (ie. in an
immediate transaction).” ‘Ubaadab replied: ‘I say to you: “The Prophet
(48 said’ and you say: ‘I do not see a problem with it." BY ALLAH,
WE WILL NEVER TAKE SHADE UNDER THE SAME ROOF!" " "®

‘Ubaadah ibn As-Saamit (%) only decided to curt relations with
this man because he made light of a command given by the Prophet (3%).

‘Abd-Allah ibn ‘Umar (&%) severely rebuked his own son
when he stubbornly persisted with his own opinion after

hearing something different in a hadith of the Prophet (4).

Al-Imam Muslim narrated an authentic hadith upon the

authority of Abd-Allah ibn ‘Umar (%) who said:
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“I heard the Messenger of Allah (4 say: ‘Do not prevent your
women from going to the masjid when they ask your perm-
ission.” Bilaal ibn Abd-Allah said: ‘By Allabh we shall certainly
prevent them.” ON THIS ABD-ALLAH IBN ‘UMAR TURNED TO HIM
AND REPRIMANDED HIM SO HARSHLY AS I HAD NEVER HEARD

"Narrated by Al-Imam Ad-Daarimee in his Sunan and declared hasan because of other
supporting narrations by Sheikh Hussein Saleem Ad -Daaraanee in his checking of

Sunan Ad-Daaramee (Vol. 1, Pg. 409, #457).
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HIM DO BEFORE. HE (ABD-ALLAH IBN ‘UMAR) SAID: 1 AM
NARRATING TO YOU THAT WHICH COMES FROM THE MESSE-
NGER OF ALLAH (# AND YOU (DARE) SAY: BY ALLAH WE SHALL
CERTAINLY PREVENT THEM.” "

In another narration of the same hadith, also collected by Al-
Imam Muslim, it says that Abd-Allah ibn ‘Umar cursed him. And in
still yet another narration of the same hadith, also collected by Al-Imam
Muslim, it says that Abd-Allah ibn ‘Umar struck him in his chest! This
happened only because ibn ‘Umar (&) recognized that his son persisted
with his own opinion even though it differed with what the Messenger of
Allah (#8) said. Imam An-Nawawee said in his commentary on this
hadith: “This hadith contains a reprimand for the one who opposes the Sunnah
and for the one who opposes (the Sunnah) with his own opinion.”™

F. The harshness of the Taabi'een with anyone who was
contemptuous toward or opposed any text from the Qu'ran or
the authentic Sunnab.

It has been authentically established that the Taabi’een utilized
harshness in da'wah with anyone who was contemptuous toward or
opposed a command given by the Prophet (#8). Examples of this are as
follows:

1.  Sa’eed ibn Jubair cut relations with the one who was contem-
ptuous toward a command given by the Prophet (4).

Al-Imam Ad-Daarimee narrated a hadith upon the authority of
Abd-Allah ibn Mughaffal («#) who said:

Sahih Muslim (Eng. Trans. Vol. 1, Pg. 240).
YRefer to Sharh-un-Nawawee ‘slaa Sahih Muslim (Vol. 4, pg. 162).
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“The Messenger of Allah () probibited vock throwing saying: ‘It is
not effective for hunting, nor is it an effective (weapon)
against the enemy. However it breaks teeth and puts out eyes.’
Then a relative of Sa'eed (ibn Jubair) picked something up from the
ground and said: ‘What about this (thing)?' Sa’eed replied: ‘Did you
not witness me narrating a hadith of the Messenger of Allab () and
then you make light of it? 1 WILL NEVER SPEAK TO YOU AGAIN.”” ®'

Without doubt, Sa’eed ibn Jubair’s resolve to cut relations with
this man because of his contempt for a command given by the Messenger
of Allah (#), is an example of an appropriate time for harshness in

da'wah.

2,

Ibn Seereen cut relations with the one who objected to a
saying of the Prophet () because of the saying of someone

else.

.'F)oy‘“‘_

Al-Imam Ad-Daarimee narrated a hadith upon the authority of
Qataadah who said:

*'Narrated by Imam Ahmed, Ad-Daaramee,

Pg. 282-283), Sahih Muslim (Eng. Trans. Vol. 3, Pg. 1077 -1078).
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“Ibn Seercen narvated a hadith of the Prophet (8 to a man and the
man said; ‘(But) such and such (person) said such and such.” lbn
Seereen said: ‘I narrate to you a hadith of the Prophet (:#) and you
say: (But) such and such (person) said such and such. I WILL NEVER

SPEAK TO YOU AGAIN!" %2

There can be no doubt that objecting to divine revelation
delivered by the Messenger of Allah (#) because of something that an
ordinary person said nullifies any claim to (normal) relations, or to be
spoken to kindly.

G. Sayings of the Scholars regarding the use of barshness in
da’wabh.

Some of the Scholars have spoken about the use of harshness
when commanding the good and forbidding the evil. For example, Al-
Imam Ahmed ibn Hanbal said, explaining who should be commanded
with kindness and who should be rebuked with harshness: “Pegple should
not utilize harshness when commanding the good (and forbidding the evil) rather
they should have a sincere and likeable personaliry and utilize kindness except in
the case of someone who is openly sinful. (In this case) it is obligatory to publicly
probibit him because it is said that the sinner (deserves) no vespect, so this person
(deserves) no respect.” 8

Narrated by Imam Ahmed, Ad -Daaramee, Sahih Al-Bukhari (Eng. Trans. Vol. 7,

Pg. 282-283), Sahih Muslim (Eng. Trans. Vol. 3, Pg. 1077 -1078)

P Refer to Al-Amr bil Ma'roof wan Nuabiyy ‘anil Munkaar by Abu Bakr Al-Khallaal (Page
48).
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And when Al-Fadl ibn Ziyaad asked Al-Imam Ahmed: “We have
a neighbor who brews alcobol in a pot on a fire.” Al-Imam Abmed replied:
“Prohibit him from doing so0.” Al-Fadl ibn Ziyaad said: “(We have, but) he did
not stop.” Al-Imam Abmed said: “Be harsh (with bhim). (And if he does not stop)
then let him be pleased that he is called a faasiq (sinner).” ™

Al-Tmam Al-Ghazaali said with reference to the use of harshness:
“(Harshness in speech) is resorted to when kindness has not worked, and it has
become clear that the person is habitually or continually (sinning), or if he is
mocking and derisive towards advice (given with kindness).”

The same thing is understood from Al-Haafidh ibn Hajar’s
commentary on ‘the hadith of the desert Arab who urinated in the masjid*®
inasmuch as he said: “This badith contains (proof and evidence for) being kind
and gentle with the ignovant, teaching bim what be needs to know without being
barmful or barsh, as long as be did not commit the wrong out of
stubbornness and contempt.” ¥’

Al-Haafidh ibn Hajar limited ‘being kind and gentle with the
ignorant, teaching him what he needs to know without being harmful or
harsh” with his statement: ‘as long as he did not commit the wrong
out of stubbornness and contempt.” So if that is the case then he does
not deserve kind (treatment).

*Refer to Al-Amr bil Ma'roof wan Nabhiyy ‘anil Munkaar by Abu Bakr Al-Khallaal (Page
37-38).

5Refer to Ibyaa ‘Uloom—ud-Deen (Vol. 2, Pg. 330). Also refer to Mukbtasiv Minbaaj-ul-
Qaasideen by Ibn Qudaamah Al-Maqdasee (Pg. 136).

S*Refer to pages 24-25.

“Refer to Fath-ul-Baaree (Vol.1, Pg. 355). Also refer to Sharh-un-Nawawee ‘alaa Sabib
Muslim (Vol, 3, Pg, 191).
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3.  Harshness when an illegal act was committed by
someone who should have known better.

Another reason for turning away from calling to Islam with
kindness and gentleness and resorting to the use of harshness, is
sinfulness and bad behavior from those whom it is not expected of
because of their knowledge of the deen, piety, and modesty. Harshness
is utilized with them so that the rebuke will better reach their hearts and
thereby keep them far away from repeating the sin again. By the Grace
of Allah, this is derived from many examples found in the biography of
out noble Prophet (#8) and in the biographies of the Companions ( & -,
~++) some of which are as follows:

A. The bharshness of the Propbet (#) when be observed
inappropriate behavior from those from whom it was not
expected.

The authentic Sunnah contains many examples of the harshness
of the Prophet (#8) whenever he observed inappropriate behavior from
those from whom it was not expected, because of their knowledge (of the
religion), piety, modesty, and companionship with him (). With the
help of Allah the Most High, I will mention some of these examples
here:

1.  The harshness of the Messenger of Allah (#) with the one
who prolonged the prayer without taking into consideration
the varying circumstances of those praying behind him.

Al-Imam Al-Bukhari narrated an authentic hadith upon the
authority of Abu Mas’'ood Al-Ansaaree () who said:
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“A man came and said: ‘O Messenger of Allah (#)! 1 am reluctant
to go to the (congregational) prayer because so and so elongates the
prayer when be leads us in it." The narvator said: ‘1 never saw the
Prophet () more furious in giving advice than he was at that time.
He (the Messenger of Allab # said: ‘O people! Verily you make
people dislike good deeds (the prayer). So whoever among you
leads the people in prayer should shorten it because among
them are the sick, the weak, and the needy.” " **

The renowned scholar Al-’Aynee said in his commentary on this
hadith: “This hadith contains proof for the permissibility of becoming angry over
those matters that ave disliked in veligion.”® The Prophet became angry
because he had already prohibited the Imam from elongating the prayer
without taking into consideration the varying circumstances of those
praying behind him such as illness, weakness, and urgent needs (to take
care of)’”°. Or perhaps (he (#%) became angry) because the Imam fell short
in learning what he needed to know (in order to be a good imam).”!

2. The Messenger of Allah (¥8) became angry with the one who
asked about taking possession of stray camels.

Al-Imam Al-Bukhari narrated an authentic hadith upon the
authority of Yazeed, the freed slave of Al-Munba’ith (%) who said:

®8Sahih Al-Bukhari (Eng. Trans. Vol. , Pg.).
¥Refer to “Umdat-ul-Qaaree (Vol. 2, Pg. 108).
“Refer to Fath-ul-Baaree (Vol.1, Pg. 186).
“IRefer to Fath-ul-Baaree (Vol.2, Pg. 98).
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“The Prophet (#) was asked regarding the case of a lost sheep. He
satd: ‘You should take possession of it because it is for you, or
Jor your brother, or for the wolf.” Then he (the Messenger of Allah
2 was asked regarding the case of a lost camel and be got angry and
his face became ved and be said: “You have nothing to do with it.
(The camel) bas its feet and its water container with it and

can go on drinking water and eating trees till its owner meets
AN

The Prophet (#) became angry because the question was
inappropriate since it is well known that there is no need to take
possession of a lost camel because Allah the Most High has given it
(certain abilities) that makes it unnecessary for anyone to protect the
animal (until its owner can be found). This is indicated by his ($&)
statement: “It bas its feet and its water container with it. It can go on
drinking water and eating trees till its owner meets it.”

3.  The Messenger of Allah (4) said ‘woe be unto you’ to the one
who hesitated to ride his sacrificial animal after the Messe-
nger of Allah (#2) commanded him to do so.

In an authentic hadith narrated by Al-Imam Al-Bukhari upon
the authority of Abu Hurairah (%) who said:

28ahih Al-Bukhari (Eng. Trans. Vol. 7, Pg. 162).
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“The Messenger of Allah (#) saw a man leading bis sacrificial
animal (to Hajj) and he said to him: ‘Ride it." The man replied:
Verily it is a sacrificial animal.’ He (the Messenger of Allah #) said
(again): ‘Ride it." The man (again) veplied: ‘Verily it is a sacrificial
animal.’ He (the Messenger of Allah 38 said after the second or third
time: ‘Woe be unto you, Ride it!"""’

Al-Imam Al-Qurtubi said: “The Prophet (#) said ‘Woe be unto
you’ in order to chastise him for repeating his vesponse several times despite the fact
that it was obvious (that it was a sacrificial animal), since it is never expected of
a believer to be uncertain about or hesitate in obeying a command of the Messenger

of Allah (35.”

4. The harshness of Messenger of Allah (4) with the one who
wore a gold ring.

Al-Imam Muslim narrated an authentic hadith upon the
authority of Abd-Allah ibn Abbas () who said:
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“*Sahih Al-Bukhari (Eng. Trans. Vol. , Pg.).
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“The Messenger of Allub () saw a man wearing a gold ving on his
hand 50 be took it off (of his hand) and threw it away saying: ‘One of
you intends to put a bot coal from the fire of Hell in bis own
band!’ It was said to the man after the Messenger of Allah (38 had
left: “Take your ring and derive benefit from it (i.e. by selling it)." He
replied: ‘No. By Allab 1 will never take anyithing that the Messenger
of Allah (48 has thrown away!”**

The only reason that the Messenger of Allah (#8) used harshness
in his da’wah with this man, was in order to distance someone who
believed in Allah and the Last Day far away from something that would
cause him to have a hot coal from the fire of Hell in his hand en the Day
of Judgement. And Allah the Most High knows best.

5. The Messenger of Allah (4) became angry with ‘Umar ibn
Al-Khattaab («#%) when he busied himself reading the
Towrah.

Al-Imam Ad-Daarimee narrated a hadith upon the authority of
Jaabir (%) who said:
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**Sahih Muslim (Eng. Trans. Vol. 3, Pg. 1150).
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“Umar ibn Al-Khattaah (<) went to the Messenger of Allab (4
with a copy of the Towrah and said: ‘O Messenger of Allab this is a
copy of the Towrah.” He (the Messenger of Allab ) said nothing.
(Then) ‘Umar began to vead from the Towrah and the face of the
Messenger of Allah changed (from anger). Abu Bakr () said: ‘May
your mother be bereaved of you! Do you not see the face of the Messenger
of Allabh (9?2’ ‘Umar (<) looked at the face of the Messenger of
Allah (%) and said: ‘I seek refuge with Allab from the anger of
Allab and the anger of His Messenger. We arve pleased with Allah as
Lord, and with Islam as a religion, and with Mubammad as a
Prophet.” The Messenger of Allah (#9 then said: ‘By the one in
whose hand my soul is in, if Musa appeared and all of you
Jollowed him and left me then you would have strayed from
the right path. If Musa had been alive during my Prophethood
he would have followed me.””

It cannot be imagined that anyone who is pleased with Allah as
Lord, and with Islam as a religion, and with Muhammad as a Prophet
would busy himself, after the Messengership of Muhammad (#), with
reading the book of one who would have been commanded to follow
Prophet Muhammad (48) if he were alive during his Prophethood. And
since this came from Al-Faarooq (‘Umar ibn Al-Khattaab <), our noble
Prophet (48) harshly rebuked him.

Imam Al-Bukbhari included two chapters in his Sahih (related to
this topic) wherein he mentioned a number of hadiths that give evidence
of the anger and harshness of the Messenger of Allah (#£) whenever he
saw behavior that he disliked from some of his Companions (.4 & o,
owal). One of them is entitled: Chapter: Anger when teaching and giving

%Narrated by Imam Ahmed, Ad -Daaramee, as well as others and declared hasan by
Sheikh Al-Albaani in Irivae Al-Galeel (Vol. 6, Pg. 34, #1589).
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advice if something disliked (in religion) is seen.”® The other is entitled:
Chapter: What is permissible from anger and harshness for the sake of Allah.”’

B. The harshness of the Companions when they observed
inappropriate bebavior from those whom it was not expected
from.

There are many examples of the utilization of harshness by the
Companions whenever they observed disliked behavior from those whom
it was not expected from. With the help of Allah the Most High, I will
mention some examples of that here.

1.  The anger of Abu Bakr As-Siddeeq («) with the Ansaar over
their proposal to depose someone whom the Messenger of
Allah (#) had put in a position of authority.

After the death of the Messenger of Allah (#), Abu Bakr As-
Siddeeq («4) decided to dispatch Usaamah ibn Zaid (%) as head of a
military expedition. ‘Umar ibn Al-Khattaab (&) informed Abu Bakr
that the Ansaar sought the removal of Usaamah ibn Zaid from the
position of military commander for the expedition despite the fact that
the Messenger of Allah () had appointed him to that position (before
his death). Abu Bakr As-Siddeeq («#2) became extremely angry when he
heard this because he did not expect that such righteous people — the
helpers of the Messenger () and ‘Umar ibn Al-Khattaab (s4:s & =) —
would seek to remove someone from a position that the Messenger of
Allah (#) had given him.

To get a clearer picture of what took place, let us read what Al-
Imam At-Tabaree narrated of the dialogue between Abu Bakr As-
Siddeeq and ‘Umar ibn Al-Khattaab: “Umar ibn Al-Khattaah (<) said to
Abu Bakr As-Siddeeq (<8): Verily the Ansaar have instructed me to tell you
that they are requesting that you put someone older than Usaamah in charge of

**Sahih Al-Bukhari (Eng. Trans. Vol. 1, Pg. 74).
“Sahih Al-Bukhari (Eng. Trans. Vol. 8, Pg. 83).
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(the military expedition).” Abu Bakr As-Siddeeq (<8) leapt to his feet and
grabbed ‘Umar (%) by the beard and said: ‘May your mother be bereaved of you
O Ibn Al-Khattaab! The Messenger of Allah (45 employed him in this capacity

. . C 8
and you instruct me to vemove him?’?

2.  ‘Umar ibn Al-Khattaab (%) rebuked Abu ‘Ubaydah (i)
when he erroneously accused him of doing something wrong.

Al-Haafidh ibn Katheer narrated upon the authority of Taariq
ibn Shihaab who said:
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“When ‘Umar ibn Al-Khattaab (%) arrived in Shaam a watering
place was shown to him. So he got down from bis viding animal, took
of bis shoes and put them in his hand, and then plunged into the water
along with his mount. Abu ‘Ubaydab (%) said: “Today you have
committed a grave evror with the people of the land. You did such and
such act.” (‘Umar ibn Al-Khattaab <) struck him in his chest and
said: ‘IF ONLY SOMEONE ELSE OTHER THAN YOU HAD SAID THIS !
Verily you all were the most humiliated, despised and looked down
upon of the people and Allab (raised and) strengthened you with
Islam. So if any of you seeks might and power with other than (Islam)
Allah will bring him low and debase him.” >

"Refer to Taarcekh At-Tabaree (Vol. 3, Pg. 226). Also refer to Al-Bidaayah wan
Nibaayah (Vol. 6, Pg. 344).
"Refer to Al-Bidaayah wan Nibaayah (Vol. 7, Pg. 60).
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The reason why ‘Umar ibn Al-Khattaab («#) so harshly rebuked
Abu ‘Ubaydah () is obvious from his statement: ‘If only someone else other
than you bhad said this!’

3.  ‘Uthmaan («#) harshly rebuked Muhammad ibn Ja'far ibn
Abee Taalib for wearing bright yellow clothing.

Al-Imam Ahmed narrated a hadith upon the authority of Abu
Hurairah («#) who said:
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“ Uthmaan (%) went to Mecca in order to perform Hajj.
Mubammad ibn Ja'far thn Abee Taalib’s wife visited (her husband)
and be stayed the night with her until morning. When be arose some
of his skin was stained yellow from perfume and he was wearing bright
yellow clothing. He met the people (in this state) before they departed
from a place called Malal 0 When ‘Uthmaan (<) saw him he
rebuked him with angry words and expressed bis displeasure saying:
‘Are you wearing a yellow garment when the Messenger of Allah bas
probibited it?”" "

The reason why ‘Uthmaan («#%) rebuked him harshly and
expressed his displeasure in such a way was because generally it is not
expected that any Muslim would wear something that our noble
Prophet (#) prohibited and particularly so in the case of someone
like Muhammad ibn Ja'far ibn Abee Taalib.

A place between Makkah and Medina.

""'Narrated by Al-Imam Ahmed in his Musnad (Vol. 1, 384-385, #517) and
authenticated by Sheikh Ahmed Shaakir.
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4, ‘Alee (#%) severely disapproved of those who allowed their
womenfolk to intermingle with the kuffaar in the market-
place.

‘Abd-Allah ibn Al-Imam Ahmed narrated a hadith upon the
authority of ‘Alee («4) who said:
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“Have you no shame or jealousy (as vegards your womenfolk)? It has
veached me that your women go out to the marketplaces and crowd
against the men of the kuffaar.” '

The reason why ‘Alee (%) was so harsh in his disapproval of
them was that he found it hard to believe that some of the Muslims had
so little jealousy for their womenfolk. And Allah knows best.

5.  ‘Aishah (@& iy %)) tore apart a thin headscarf that her niece
was wearing.

Al-Imam Maalik narrated a hadith on the authority of ‘Alqamah
ibn Abee ‘Algamah upon the authority of his mother who said:
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"Narrated by Al-Imam Ahmed in his Musnad (Vol. 2, Pg. 254 -255, #1117) and
authenticated by Sheikh Ahmed Shaakir

3
o 98 ( ) : R
RIS S ST S ST o 2L e A P i g W



S A TR T Et 2 ST gty T % B e R o & lasha - Ritacs Hatica
g > - ]

Kindness and Gentleness

“Hafsab bint ‘Abd-ur-Rabmaan visited ‘Aishab the wife of the
Prophet (8 while she was wearing a thin headscarf. ‘Aishab tore it
(the headscarf) apart and gave her a thick(er) headscarf.” '

‘Aishah the daughter of Abu Bakr As-Siddeeq («#) found it
difficult to believe that any woman from the family of As-Siddeeq («#)
would wear a thin headscarf so she tore apart the headscarf so that her
disapproval would more effectively reach (the heart of her niece). And
Allah the Most High knows best.

6.  Abu Ayyoob () refused to eat the food of ibn ‘Umar (%)
because he allowed the walls of his house to be covered by
curtains.

In a hadith narrated upon the authority of Saalim ibn ‘Abd-Allah
ibn ‘Umar («%) who said:
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“I got married and my father invited some peaple (to our house for the
wedding feast) and amongst them was Abu Ayyoob. The walls of my
house had been covered with green curtains, When Abu Ayyoob came
he looked and found the walls of the house covered with curtains and he
bowed bis head and said: ‘O ibn ‘Umay, do you cover your walls with
curtains?’ My father said — and 1 am ashamed (i.e. to repeat it): “The
women overpowered us in this matter O Abu Ayyoob.” Abu Ayyoob

'“Narrated by Al-Imam Maalik in his Muwatta (Vol. 2, Pg. 913).
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said: ‘Of all the people who 1 feared who wonld be overpowered by
women, 1 never feared that they would overpower you. 1 will not enter
your house and 1 will not eat your food.” Then he went away.” '™

These are some examples of how the Companions (wa v &l =) .
utilized harshness in da’wah when they observed inappropriate behavior
from those whom it was not expected from, in order that their disap-
proval might better reach the hearts. And Allah the Most High knows
best.

"Refer to Sayr A'laam An-Nubalaa (Vol. 2, Pg. 408-409) and authenticated by Sheikh
Shu'aib Al-Arnaoot. Also narrated by Imam Al-Bukhari in a summarized version as
part of a chapter heading only (Eng. Trans. Vol. 7, Pg. 78).
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Chapter Six:

The necessity for considering the possible negative
consequences of utilizing harshness in da'wah before
using it.
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It is extremely important to note that what we have
mentioned about the utilization of harshness in da’wah in certain
circumstances is only after deeply contemplating and considering the
resulting consequences. 1f the one calling to Islam is certain that
utilizing harshness will bring about an evil greater than the evil he
hoped to change or that it will result in the leaving off of some
good that is more important, then in that case harshness must not be
used. There are many examples that indicate this found in the authentic
Sunnah. For instance, the Messenger of Allah (#) prevented ‘Umar ibn
Al-Khattaab (%) from killing ‘Abd-Allah ibn Ubayy even though he
was a well-known hypocrite who deserved to be killed. Al-Imam Al-
Bukhari narrated in an authentic hadith upon the authority of Jaabir ibn
‘Abd-Allah (%) who said:
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“We were on a military expedition (Sufyaan said: in an army} when
a man from the Mubaajiveen kicked a man from the Ansaar on the
backside. The man from the Ansaar said: O Ansaar come to my aid.’
And then the man from the Mubaajiveen said: ‘O Mubaagireen come
to my aid.’ The Mesienger of Allab (8 heard this and he said:
‘What is this! The call of Jaahiliyyab (i.e. the period of igno-
rance before Islam)!” They said: ‘O Messenger of Allab (35 a man
Sfrom the Mubaagiveen kicked a man from the Ansaar on the backside.’
He (the Messenger of Allah 4 replied: ‘Leave this for it (i.e. the
call of Jaabiliyyab) is a detestable thing.” When ‘Abd-Allah ibn
Ubayy heard this be said: ‘Have they done so? By Allah when we get
back to Medina the honorable will expel thevefrom the meaner.” When
this statement veached the Prophet ( ), ‘Umar stood up and said: ‘0O
Messenger of Allah give me permission to chop off the head of this
munaafiq (hypocrite)!” The Prophet () said: ‘Leave bim lest the
peaple say that Mubammad kills bis Companions.” ...” '

The Messenger of Allah (#8) did not allow ‘Umar to execute
‘Abd-Allah ibn Ubayy in order to prevent his death from causing the
people to leave Islam because some of the people would say to each
other: It is not safe to enter his religion because you may be killed
the way his Companion ‘Abd-Allah ibn Ubayy was killed !’

Al-Imam An-Nawawee said in his commentary on this hadith:
“This hadith contains proof for the permissibility of leaving off some things that
are preferable and being patient with some things that are detestable if it is feared
that a greater evil may come about (i.e. as a vesult of utilizing harshness).” '™

Sheikh-ul-Islam ibn Taymiyyah said about this same hadith:
“Despite the fact that commanding the good and forbidding the evil ensures the

"%Sahih Al-Bukhari (Eng. Trans. Vol. 6, Pg. 397-398).

"®Refer to Sharh An-Nawawee ‘daa Sabih Muslim (Vol. 16, Pg. 139). Also refer to
Tubfat-un-Naadhir wa Ganiyyat -udb-Dhaakir by Abu ‘Abd-Allah At-Talmasaaniyy
inasmuch as he said: “If disapproving of something leads to a greater evil such as, for example,
probibiting the drinking of alcobol will lead to murder, then (in that case)it is not permissible to
(probibit the drinking of alcohol).
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betterment of the general welfave and prevents evil, it is still necessary to weigh the
possible negative consequences of it. If as a result move good will be missed, or
more evil will come about, then in that case it (i.e. commanding the good and
forbidding the evil) is not something thar we ave called upon to do. Rather it is
(becomes) probibited (haram) if the evil outweighs the good! However, the
measurement of good and evil must be determined in accordance with Islamic
Law.”""" Sheikh-ul-Islam ibn Taymiyyah went on to say: “An example of
this is the Prophet () left (off executing) ‘Abd-Allab ibn Ubayy and others from
the leaders of hypocrisy and sin because they had many supporters. So (in this case)
removing an evil by punishing (‘Abd-Allab ibn Ubayy) in some way would, at
the same time, bving about the vemoval of even more good, in the form of the anger
of his people and perhaps an attempt by them to defend him, and the turning away
of the people from Iilam when they heard that Mubammad (4 killed his

: 108
Companions.”

"Refer to Al-Amr bil Ma'roof wan Nahiyy ‘anil Munkaar (Page 21).

Refer to Al-Amr bil Ma’voof wan Nabiyy ‘anil Munkaar (Page 22). Also refer to Ilaam
Al-Muwagqreen by Al-Imam Ibn Al-Qayyim (Vol. 3, Pg. 15-16).
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Conclusion

All praise is for Allah who blessed me to be able to complete this

humble treatise which clarifies the following issues:

1.

FEROE S S U LSNP EE S R o G

The correct meaning of ‘kindness and gentleness’ inasmuch as the
intended meaning is not to be over compromising in such a way that if
he were to meet an open sinner, he makes friends with him and
pretends to be pleased with him while never disapproving of his
behavior. Nor does it mean that he should be hypocritical or
phony. Nor does it mean that he should leave off certain matters of
religion. Rather, the intended meaning is having a likable character
and personality which means being kind and gentle to the ignorant
one while teaching him, and with the sinner when prohibiting him
from his sin, and leaving off being harsh with him, and expressing
disapproval with kind speech and behavior.

How necessary and important it is for anyone calling to Islam to
adorn himself with kindness and gentleness.

Utilizing kindness and gentleness is the primary method for calling
to Islam, however it is not the only method since there are some
circumstances that justify utilizing harshness such as:

Whenever the legal punishment is being carried out on
someone who violated the limits set down by Allah.

Or it is clear that the person is stubborn, contemptuous and
derisive toward the limits set down by Allah the Most High
(and therefore kindness and gentleness has not worked with

him).

Or an illegal act was committed by someone who should
have known better.
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4. Harshness should never be used in da’wah except after careful
consideration of the possible negative consequences.

5. The Messenger of Allah (#) utilized kindness @»d harshness when
calling to Islam, using whichever of the two was most appropriate.
Likewise the Companions and all those who followed their way with
righteousness and sincerity took the example of the Messenger of
Allah (#) and were guided by his guidance.

Therefore, it is upon all of those who call to the religion of Allah
the Most High (Islam) to seek guidance from the example of the
Messenger of Allah (%) found in the authentic Sunnah, utilizing
kindness in its place and harshness in its place, since Allah has made him
a good example for us.

May peace and blessings be upon our Prophet, upon his good
and pure family, upon all of his noble companions, and upon all those
who follow him — and our final prayer is: Al-Hamdu Lillaahi Rabb-il-
‘Aalameen (All the praises and thanks are to Allah, the Lord of mankind,
jinn and all that exists).
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Glossary

Technical words and terms

A

Aakhirah

'Aalim (pl.
'"Ulamaa.)

Aameen

'Aashooraa
Aayah (pl. Aayaat)

'Abd
'‘Adaalah

Adhaan

the Hereafter.

learned religious scholar.

literally means "Q Allaah! accepi our invocations”.

the 10th day of Muharram (the first month of the

Islaamic calendar).

a section of the Qur.aanic text often referred to as a
verse. It is also the smallest unit of revelation.

a male slave/servant.

justice, uprightness of character.

the call to prayer pronounced loudly to indicate that

the time of prayer has entered.

108

A R

N .8 AN



'Adl

Ahad

Ahlul-Kitaab

Kindness and Gentleness

justice, upright and just.

solitary Hadeeth, report by a single person or by odd
individuals.

term used collectively to refer to the Jews and

(People of the Book) Christians, to whom the Towraat (Tawrah) and the

Al-Kabaa.ir

Allaah

Allaahu Akbar
Allaahul-Musta'aan
Al-Hamdu-Lillaah
Al-Masjid Al-Agsaa
Al-Masjid An-
Nabawee

Al-Masjid Al-
Haraam

‘Amah
'Amal

Amr (pl. Awaamir,
Umoor)

'Ageedah

'Ageeqah

P A SR IR S DT

Injeel (Gospel) were revealed respectively.

the major sins.

the Creator of the Universe. Allaah (subhaanahu wa
ta'aala) is singular and is not human nor part of a
Trinity, as in Christianity.

literally means "Allaah is the Greatest”,

literally means "Allaah's assistance is sought"

literally means "All Praise be to Allaah".

the masjid in Al-Quds (Jerusalem), which is the third
holiest masjid in Islaam.

the Prophet's masjid in Madeenah, which is the
second holiest masjid in Islaam.

the grand masjid in Makkah, which is the holiest
masjid in Islaam.

a female slave/servant.
act, practice, precedent.

command, matter, affair.

creed, belief, way of thinking.

the sacrificing of two sheep for a boy or one sheep for
a girl on the occasion of their birth, as a token of
gratitude to Allaah for His favours.
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'Aql

'Arafah (pl.
'Arafaat)

Asl (pl. Usool)

As-Salaamu
'Alaykum

Astaghfi-rullaah
A'oothu Billaahe
Rajeem

'Asr, Salaat al-

Kindness and Gentleness

intellect, rationality, reason.

the open plains south-east of Makkah where the
pilgrims gather on the 9th day of Dhul-Hijjah as per
the rites of the Hajj.

root, origin, source.

literally means "peace be upon you". It is the
expression used by Muslims to greet each other.

literally means "I seek forgiveness from Allaah”.

literally means "I beseech Allaah in seeking refuge
min-ash-Shaytaanir-from Shaytaan the outcast”.

late afternoon prayer. The third of the obligatory five
daily prayers.

Athar (pl. Aathaar) deeds and precedents of the Companions of the
Prophet (sal-Allaahu 'alayhe wa sallam).

'Awrah

B

Baatil

Bagee'

reference to the portions of a person's body that are to
be covered properly. Under different circumstances, a
person's ‘awrah will be different. For example, for

women, their ‘awrah in the prayer when no men are
around is different from their ‘awrah when they go out
in public which is yet different from their ‘awrah when
they perform the Hajj or the 'Umrah.

null and void.

the graveyard of the people of Madeenah, close to the
Prophet's masjid. A number of the Prophet's (sal-
Allaahu 'alayhe wa sallam) wives and daughters are
buried there, including many thousands of his
companions.
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an innovation in the religion of Islaam. This is to be
detested and rejected.

literally means "In the name of Allaah the Most

Rahmaanir-Raheem Gracious, the Most Merciful”.

D

Dajjaal

great liar or deceiver. The one-eyed beast popularly
known as the Anti-Christ.

Daleel (pl. Adillaah) proof, indication, evidence.

Da'wah

Deen
Dhuhaa
Dhul-Qi'dah
Dhul-Hijjah

Diyah (pl. Diyaat)

Du'aa

Dunyaa

E

'Eed al-Fitr and
'Eed al-Adhaa

F

Fajr, Salaat al-

L s W W e & T

missionary work to invite all people to worship Allaah
as one without associating any partners with Him, in
short - Islaam.

way of life, religion.

the forenoon. Also time for the voluntary prayer.
eleventh month of the Islaamic Hijrah year.

twelfth month of the Islaamic Hijrah year.

blood-money (for wounds, killing etc.), compensation
paid by the killer to the relatives of the victim.

prayer, supplication.

this world.

two Islaamic festivals. The first occurs at the end of
the fasting month of Ramadhaan, whilst the second
occurs at the end of the Hajj.

pre-dawn prayer. The first of the obligatory five daily
prayers '
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Faqeeh (pl.
Fuqahaa.)

Faraa.id

Fardh
Fardh 'ayn
Fardh kifaayah

Fatwa (p. Fataawa)

Figh
Fitnah

G

Ghusl

H

Hadath Akbar

Hadath Asghar
Hadd (pl. Hudood)

Hadeeth (pl.
Ahaadeeth)

Kindness and Gentleness
jurist, one who is learned in figh.
fixed share prescribed for distribution of the wealth of
the deceased amongst the relatives.
obligatory, obligation.
personal obligation.

collective obligation.

legal ruling based upon the Qur.aan and the Sunnah,
passed by a Scholar in response to a question.

Islaamic jurisprudence.

translates to civil strife, war, riot, or satanic act.

"major ritual purification”, the complete ritual
washing of the body. It is required, for example, after
sexual intercourse or after a woman has completed
her menses.

the major impurity, i.e. after sexual relations or fluid
discharge.

the minor impurity, i.e. passing wind, urine or stools.
limit, prescribed penalty.

literally means "sayings" and could refer to the
recorded quotes of anyone. Usually, it is the title
given to the collection of recorded words, actions and
tacit approvals of the Prophet Muhammad (sal-
Allaahu ‘alayhe wa sallam) which serve as an
explanation of the meaning of the Noble Qur.aan.
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Hafitha-hullaah

Hafitha-hallaah

Hafitha-humallaah

Hafitha-humullaah

Hajj

Halaal
Haraam

Hasan

Hayaa

Hijaab

Hijaamah
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literally means, "May Allaah protect and preserve
him”".

literally means, "May Allaah protect and preserve
her".

literally means, "May Allaah protect and preserve
them
both".

literally means, "May Allaah protect and preserve
them all”.

the "major pilgrimage”. The once in a lifetime
obligation (only if one possesses the means) of
pilgrimage to Makkah, made up of specified rites
performed between the 8th to the 13th day of Dhul-
Hijjah (eleventh month of the Islaamic year). It is one
of the five pillars of Islaam.

that which is lawful/permissible in Islaam.
that which is unlawful/forbidden in Islaam.

an acceptable Hadeeth although it does not reach the
level of authenticity of a Saheeh Hadeeth. It is still
considered an authority in Islaamic Law.

'modesty’, 'self-respect’, 'bashfulness’, "honour’, etc. It
is of two kinds: good Hayaa - is to be ashamed to
commit a sin which Allaah (subhaanahu wa ta'aala)
and His Messenger (sal-Allaahu 'alayhe wa sallam)
have forbidden: bad Hayaa - is to be ashamed to do
that which Allaah (subhaanahu wa ta'aala) and His
Messenger (sal-Allaahu ‘alayhe wa sallam) have
ordered.

a reference to the proper dress of a Muslim woman
which covers her completely.

cupping.
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the Prophet Muhammad's (sal-Allaahu 'alayhe wa
sallam) migration from Makkah to Madeenah,
signifying the beginning of the Islaamic calendar.

Hukm (pl. Ahkaam) law, value or ruling of Sharee'ah.

I

'Iddah

Ifaadhah, Tawaaf
al-

Iftaar
Thraam
Ijmaa'
Ijtihaad

Ikhtilaaf

Imaam

Inshaa.-Allaah
Igaamah

'Ishaa. Salaat al-

Islaam

¥

the woman's waiting period following dissolution of
marriage either by death (of her husband) or divorce.

the circumambulation of the Ka'bah which is
performed on the 10th day of Dhul-Hiijah. It is one of
the pillars or essential acts of the Hajj.

breaking the fast.

the inviolable state of either Hajj or 'Umrah. In this
state, one is not allowed to perform certain acts that
on another occasions are permissible.

consensus of opinion.

the effort a jurist makes in order to deduce the law,
which is not self-evident, from it sources.

juristic disagreement.

a religious scholar or one who who leads the
congregational prayers.

literally means, "If Allaah wills".
a call indicating the prayer is about to begin.

night prayer. The fifth of the obligatory five daily
prayers.

literally means "Total submission to the Will of

Allaah”. In this context, Islaam is the only religion
recognised by Allaah. Its message (There is none truly
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Istihaadhah

Istikhaarah, Salaat
al-

Istisqaa, Salaat al-

I'tikaaf

J

Jahannam

Jamaa'ah (pl.
Jamaa'aat)

Janaabah

Jannah
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worthy of worship except Allaah) was the same
Message delivered by all Prophets. This divine
religion was completed with revelations in the form of
the Noble Qur.aan given to the last Prophet
Muhammad (sal-Allaahu 'alayhe wa sallam.

This is a prolonged or continuous flow of blood from
the vagina or a flow of blood of outside of the monthly
menses.

When a person has a choice between doing a
particular (permissible) act, he asks Allaah
(subhaanahu wa ta'aala) to guide him to that act if it
is better for him and to take him away from that act if
it is not good for him, and to bring him what is good
for him. This is done by performing two rak'ahs of
voluntary prayer and then making a special
supplication afterwards.

the prayer invoking Allaah (subhaanahu wa ta'aala)
for rain. It is followed by a khutbah.

seclusion in a masjid for the purpose of worshipping

Allaah only. Commonly practised during the last ten
days and nighis of Ramadhaan.

hell.

congregation, group, party.

the major state of impurity, after having had sexual
relations or sexual discharge through whatever
means, i.e. a wet dream. In this state, ghusl is
obligatory, if unable to do so, then tayammum will

temporarily suffice.

paradise.
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Jihaad

Jilbaab

Jinn

Jizyah

Jumaada al-Oolaa
Jumaada ath-
Thaaniyah / al-
Aakhirah

Jumhoor

Jumu'ah, Salaat al-

Junub

K

Kaafir (pl. Kuffaar,
Kaafiroon)

Kindness and Gentleness

to strive hard, or to fight to defend one's life,
property, freedom, and religion. It can also refer to
an attempt to free other people from oppression and
tyranny. Importantly, Islaam strongly opposes
kidnapping, terrorism, or hijacking against civilian
targets, even at the time of war.

outer cloak that women are commanded to wear, as
mentioned in Soorah al-Ahzaab. It covers the
woman's entire body from her head to her feet.

living beings created from fire. They can observe
humans and all that is around them, however the
humans cannot see them. It is both the Jinn and the
mankind to whom Muhammad (sal-Allaahu 'alayhe
wa sallam) was sent as the final Messerger.

head tax imposed on all non-Muslims living under the
protection of an Islaamic government.

fifth month of the Islaamic Hijrah year.

sixth month of the Islaamic Hijrah year.

dominant majority.

the Friday prayer performed in jamaa'ah after the
khutbah. This is in place of the Salaat az-Zhuhr.

a person in a state of janaabah.

literally means "one who covers up the truth". It is
used to refer to someone who is made aware of the
message of Islaam but refuses to worship Allaah
(subhaanahu wa ta'aala). Commonly known as
disbelieve.



Ka'bah

Kaffaarah (pl.
Kaffaaraat)

Kalaam
Karaahah (or
Karaahiyyah)

Khaas

Khabar (pl.
Akhbaar)

Khaleefah
Khilaafah

Khusoof, Salaat al-

Khutbah
Kufr

Kunyah

Kusoof, Salaat al-
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the cubed looking structure in Makkah toward which
all Muslims turn in prayer. This is the first house of

worship built by Prophet Ibraaheem (Abraham) and
his son Ismaa'eel (‘alayhimaa as-salaam) to glorify

Allaah.

penance, expiation.

speech, often used as abbreviation for 'ilmul-kalaam
which is theology and dogmatics.

abhorrence, abomination.

specific, a word or a text which conveys a specific
meaning.

news, report. Also used as a synonym for hadeeth.

the religious and political leader of the Islaamic state.
the Islaamic state.

the two rak'ah prayer performed on the occasion of
the lunar eclipse.

a public sermon.
disbelief.

nickname, commonly practised amongst the Avabs by
calling a male Abu, i.e. father (of so and so); and a
female Umm, i.e. mother (of so and so). So for
example Abu ‘Abdullaah means Father of 'Abdullaah,
and likewise Umm 'Abdullaah means Mother of
'‘Abdullaah.

the two rak'ah prayer performed on the occasion of
the solar eclipse.
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Laa ilaaha ill-Allaah literally means, "There is none truly worthy of

Labbayk
Allaahumma
Labbayk

Laylatul-Qadar

M

Maa Shaa.-Allaah
Madeenah
Madhhab (pl.
Madhaahib)

Maghrib, Salaat al-

Mahr

Mahram

R e v

worship except Allaah".

literally means "O Allaah! I respond to Your Call".

one of the odd last ten nights of the month of
Ramadhaan for which Allaah has prescribed the
reward for acts of worship being better/equivalent to
1,000 months (83 years and 4 months).

literally means, "Whatever Allaah wishes", indicating
a good omen.

the Holy city located in Saudi Arabia, which was the
first political centre of Islaam. The Prophet
Muhammad's (sal-Allaahu ‘alayhe wa sallam) grave
and masjid are located in this city.

Jjurisitic school of thought.

after sunset prayer. The fourth of the obligatory five
daily prayers.

bridal-money given by the husband to the wife at the
time of marriage. It is from the rights of the wife. It
strictly becomes the property of the wife to use as she
wishes.

a reference to a woman's husband and all the men
that are within the prohibited degrees of marriage,
such as her father, brothers, father-in-law and so
forth. It is allowed for a woman to be alone with such
men, travel with them and so on. It can also be used
in reference to a man's wife and all the women
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Makkah

Makrooh

Mandoob
Manhaj

Mansookh
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Kindness and Gentleness

relatives within the prohibited degrees, such as his
mother, sisters and so forth. He is allowed to be alone
with such women, travel with them and so forth.

the Holy city located in Saudi Arabia, where the
Ka'bah is situated and to where millions of pilgrims
come o every year.

not approved of, abominable, reprehensible - however
not sinful.

commendable.
methodology.

abrogated, repealed.

Magqaam Ibraaheem the stone upon which Ibraaheem stood whilst he and

Marwah

Mashhoor

Masjid (pl.
Masaajid)

Mawdoo' (pl.
Mawdoo'aat)

Meeqaat (pl.
Mawaagqeet)

Mi'raaj

Miswaak

I TR B4

his son Ismaa'eel built the Ka'bah.

one of the two mounts neighbouring to the east of al-
Masjid al-Haraam. It is required to perform the sa'ee
between the two mounts seven times, (beginning at
Safaa) during the Hajj and the 'Umrah.

well-known, widespread.

the Muslim's place of worship
fabricated, forged.

refers to a place specified for pilgrims to assume the
state of ihraam

ascension of the Prophet (sal-Allaahu 'alayhe wa
sallam) to the heavens.

"toothbrush" adapted from the roots of the Arak tree.
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Mu.adhdhin
Mubaah

Muhammad

Muharram

Mujaahid (pl.
Mujaahidoon)

Musallaa

Mukallaf

Mu.min

Munaafiq

Mushrik

Muslim

Musnad (pl.
Masaaneed)
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one who makes the adhaan.
permissible.

the last Messenger of Allaah to all of mankind and
jinn. He was the last of the Prophets in a line which
included such Prophets as Ibraaheem (Abraham),
Nooh (Noah), Moosaa (Moses), 'Eesaa (Jesus)
(‘alayhim as-salaam). No new Prophets or
Messengers will ever be sent after him. Muhammad
(sal-Allaahu 'alayhe wa sallam) was a direct
descendant of Ibraaheem through Ismaa'eel (Ishmael)
(‘alayhimaa as-salaam).

first month of the Islaamic Hijrah year.

one engaged in jihaad.

a praying place.

a competent person who is in full possession of his
faculties.

a believer in Allaah, His Angels, His (revealed)
Books, His Messengers, the Last Day, pre-destination
both the good and the bad.

a hypocrite from amongst the Muslims whose
punishment will be worse than that of a disbeliever in

the Hereafier.

a polytheist, one who associates partners in the
worship of Allaah.

One who has totally submitted to the Will of Allaah.
The name given to the followers of Islaam.

a Hadeeth with a continuous chain of transmitters.
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Mustahaadhah

Mu'takif

N

Naafilah (pl.
Nawaafil)

Naasikh

Nahee

Naskh

Nass (pl. Nusoos)
Nikaah

Nisaab

P

People of the Book
(Ahlul-Kitaab)

0

Qaadhee
Qadar

Qiblah

Qiraan

Kindness and Gentleness

reference to the physical condition of a woman
characterised by the condition of istihaadhah.

one in a state of i'tikaaf.

voluntary act of worship.

the abrogator.

prohibition.

abrogation, repeal.

a clear injunction, an explicit textual ruling.
marriage contract.

minimum amount of property liable to payment of the
zakaah.

term used collectively to refer to the Jews and
Christians, to whom the Towraat (Tawrah) and the
Injeel (Gospel) were revealed respectively.

judge.
divine pre-ordainment.

the direction to the Ka'bah in Makkah, where Muslims
turn to in prayer.

when a person performs Hajj and 'Umrah at one time,

with one intention, and entering the state of ihraam
only once.
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Qiyaam the standing posture in salaah.
Qiyaamah the Day of Resurrection, the Day of Judgement.
Qur.aan The final vevelation from Allaah (subhaanahu wa

ta'aala) to His final Messenger Muhammad (sal-
Allaahu 'alayhe wa sallam). Refuting any verse of the
Noble Qur.aan renders a Muslini d disbeliever.

Qu'ood the sitting posture in salaah.

R

Rabee’ al-Awwal  third month of the Islaamic Hijrah year.

Rabee' ath-Thaanee fourth month of the Islaamic Hijrah year.

/ al-Aakhir

Radhi-yallaahu literally means,
‘anhu

Radhi-yallaahu literally means,
'anhaa

Radhi-yallaahu literally means,

‘anhumaa both".
Radhi-yallaahu literally means,
‘anhum all”.

Rahima-hullaah literally means,
Rahima-hallaah literally means,

Rahima-humallaah lirerally means,
both”,

Rahima-humullaah literally means,
all”.
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"May Allaah be pleased with him".

"May Allaah be pleased with her".

"May Allaah be pleased with them

"May Allaah be pleased with them

"May Allaah have mercy upon him".

"May Allaah have mercy upon her'.

"May Allaah have mercy upon them

"May Allaah have mercy upon them

%
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Rajab
Rajm

Rak'ah (pl.
Raka'aat)

Ramadhaan

Ramal

Ramee

Ribaa

Riwaayah (pl.
Riwaayaat)

Rukn (pl. Arkaan)

Rukoo'

A

Saa’

Sabab (pl. Asbaab)
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seventh month of the Islaamic Hijrah year.

the stoning to death of those married persons who
commit the crime of illegal sexual intercourse
(adultery).

a "unit” of prayer. For example, Salaat al-Fajr
consists of two rak'ahs.

ninth month of the Islaamic Hijrah year.

walking fast around the Ka'bah during tawaaf
exaggerating the movement of the limbs to display
one's physical strength. This is specific to men and is
to be done for the first three circuits only.

stoning the pillars in Minaa. This is from the rites of
the Hajj.

interest, usury. It is of two types:

(i) Ribaa Nissee.q, i.e. interest on lent money;

(ii) Ribaa Fadhl, i.e. taking a superior thing of the
same kind of goods by giving more of the same kind of
goods of inferior quality, e.g., dates of superior
quality for dates of inferior quality in greater amount.
Islaam strictly forbids all types of usury.

narration, transmission.

pillar, essential element.

the half-prostration posture in salaah.

a measure of food. It is approximately equivalent to
three kilograms of specific types of foods. In reality, it
is four times what a person can hold when he cups
both of his hands together.

cause, means of obtaining something.
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Safaa

Safar
Sha'baan

Sahaabah

Saheeh

Sahoor

Salaah (pl.
Salawaat)

Sal-Allaahu 'alayhe
wa sallam

Sawm

Seerah

Shart (pl. Shuroot)

Kindness and Gentleness

walking seven times between the mountains of Safaa
and Marwa during the Hajj and the 'Umrah.

one of the two mounts neighbouring to the east of al-
Masjid al-Haraam. 1t is required to perform the sa'ee
between the two mounts seven times, (beginning at
Safaa) during the Hajj and the 'Umrah.

second month of the Islaamic Hijrah year.
eighth month of the Islaamic Hijrah year.

the close companions of the Prophet Muhammad (sal-
Allaahu 'alayhe wa sallam).

an authentic hadeeth, a hadeeth of the highest level of
authenticity. It is an authority in Islaamic law.

the recommended pre-dawn meal preceding the fast.

term referred to specific supplications and actions,
correctly understood as prayers. The Muslims are
required to perfom five daily prayers. It is one of the
five pillars of Islaam.

May Allaah send prayers and salutations upon him.

obligatory abstention from food, drink, sexual
intercourse and the like from sunrise to sunset for the
entire month of Ramadhaan. This obligation is
removed for the traveller and the sick who are
required to make up the days which they miss. It is
one of the five pillars of Islaam.

a biography of the life of the final Messenger
Muhammad (sal-Allaahu 'alayhe wa sallam).

condition.
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T

Tahajjud, Salaat at- voluntary late-night prayers, performed between
Salaat al-'Ishaa. and Salaat al-Fajr.

Tahreem prohibition, or rendering somiething hardam.
Takbeer the saying of "Allaahu Akbar".

Takleef liability, obligation.

Talaaq divorce initiated by the husband.

Talbiyyah the saying of "Labbayk Allaahumma Labbayk" during

the Hajj and the 'Umrah.

Tamattu' when a person performs the 'Umrah during one of the
months of Hajj. Ther he leaves the state of ihraam
and re-enters it to begin his Hajj.

Taqleed imitation, following the views and opinions of others.

Taraaweeh, Salaat voluntary prayers offered after the Salaat al-Ishaa. on
at- the nights of Ramadhaan. These may be performed
individually or in jamaa'ah.

Tashahhud the recitation of the invocation: ((at-tahiyyaatu
lillaahe)) upto ((wa ash-hadu anna Muhammadan
Rasoolullaah)), while in the gu'ood posture in salaah.

Tashree' legislation.

Tasleem whilst in the qu'ood posture, turning the face to the
right and reciting ((as-Salaam ‘alaykum wa
Rahmatullaahe)) and then to the left likewise at the
end of the salaah.

Tawaaf circumambulation of the Ka'bah.

Tawaaf al-Ifaadhah tawaaf of the Ka'bah by the pilgrims after they come
from Minaa on the tenth day of Dhul-Hijjah. It is one
of the pillars or essential acts of the Hajj.



AT

AT,

Tawaaf al-Wadaa.

Tawaatur

Tayammum

U

Ummah

'Umrah

4

Waajib
Wahee

Walee

Waleemah

Waqf (pL. Awqaaf)

Witr

Wudhoo.

Wujoob
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tawaaf of the Ka'bah prior to leaving Makkah. It is
preferred this be the last act before leaving Makkah.
continuous recurrence, continuous testimony.

"minor ritual purification”, ablution with clean
sand/soil in the absence of water.

community of Muslims.
the "minor pilgrimage.” It has less rites than the

"major pilgrimage" (Hajj). In general, it may be
performed at any time of the year.

obligatory, often synonymous with fardh.
divine revelation.
guardian,

marriage banquet offered by the husband after the
marriage has been consumated.

charitable endowment.

odd number of rak'ah’s to be performed after Salaat
al-'Ishaa. and before Salaat al-Fajr.

"minor ritual purification”, ablution with clean and
pure water, required for the performance of prayers

and other such acts.

obligation, rendering something obligatory.
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Zakaah

Zakaat al-Fitr

Zam Zam

Zhuhr, Salaat az-
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the alms tax deducted from the Muslims wealth at a
rate of 2.5%, and distributed to the poor and needy. It
is one of the five pillars of Islaam.

obligatory charity given by Muslims before the 'Eed
al-Fitr prayer.

sacred well located within al-Masjid al-Haraam.

mid-afternoon prayer. The second of the obligatory
five daily prayers.
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